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Executive summary of
THE SACRED AND THE SWORD: A STUDY OF HOW RELIGIONS VIEW WAR

Religlon has a dramatic influence on the culture of =ny
nation or group of people. Attitudes, morals and ethical values
rooted in relliglous concepts influence how a nation uses force
as an extension of policy. 1In turn, moral and ethical values
affect morale and the morale of the individual warrior
frequently is a decisive factor in battle. The purpose of this
research is to comparatively study how various reiigious
traditlions view war. The reason for this ls basic; knowing what
the relliglous practitioner thinks and how faith influences
military behavior !{s necessary to maintain an effective fighting
force,

Undexrstanding the impact of faith on the use of force is
important for both domestic and international reasons. 1In the
United States citizens are increasingly practicing faiths other
than Judaism and Chrlstianity. Wwhile in uniform they will want
to exercise their Constitutional right to express thelr
religlous preference through wozship.

Globally, religion is an even more dominant factor in
internaticnal relations. The confllict between Israel and the
Arab states, the shl'a Muslim revolutlion in Iran and the tension
between India and Pakistan over Kashmir are examples of this.

As the international political, economic and security
envirorment shifts from a bi-polar world centered on Communist

and democratic camps to a multi-polar world centered on regional

powers and blocs, the role of religlon for potential allies and




- potential adversaries increases in the body politic.

Clearly then, understanding the ldeological place of religion iIn
influencing or motivating political or military behavior 1s
essential.

The rellglous txaditions studied are expected to have a
clear political influence in the present or near future.
Religions that lack significant intellectual influence on the
contemporary national and world scene have been omitted. The
selected falths, seven in numbel, include thosa practiced by
cltizeﬁs of the Unlted States, poteatial allies and potential
adversarles.

For this study, which ipcludes Goddess religion, Chinese

religlon and phlilosophy, Hinduism, Buddhism, Judaism,

- Christianity and Islam, the author conducted research through
review of scriptures holy to the faiths, secondary sources and
archival material, attendence at worship services, religious
education classes and adherent interviews.
some of the conclusions reached include:

-All religlons studied have views on war and millitary ethics.

-All rellgionslstudied, with minor varlations, generally view

the use of force in the same manner. .
-All religions studlied have criteria for the use of force

consistent with the mcre secular Law of Armed Conflict.

-All rellglions studied see the use of military power as a

necessary, though regrettable, part of a less than perfect

world.
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-All religions studied generally view war as the last resort of
a nation after all other avenues are exhausted.

-All religlons studied view self-defense and humanitarian
intervention as the only legitimate just causes for the use of
force.

-All religions studied realize a need to maintain a balance
between the ldeal and the real (the hlighest principles of the
faith vs. the reality of human society).

-All rellglions studled have both a militant stream which
advocates the use of force for national or political purposes
and a pacifist stream which advocates nonviolence in all
possible clircumstances. Both extremes are balanced by a majority
"mainstream" view.

-All religions studlied acknowledge their institutional
structures have been the tools of political authorities in
enforcinc state vwla and waqing war.

~All religions studied communicates . willingness to endorse
milltary chaplains.

The author determined that the number of American adherents
in non-Judeo-Christian religions should be expected to increase.
This is due in part to the increase In Asian immigrants to the
United States practicing their historical religions. Another
reascn is the conversion of non-immigrant Americans to these
religions. Because these demographics have military
significance, some speciflc recoﬁmendations to enhance
understandling of religlous pluralism in the military are:

-Increase military education on all levels, especially the

iv




PCO/PX0 pipeline, on the military implications of religion in .
the ethnic, gender, legal, ethical and Constitutional areas.

-Institute command level seminare on individual rights to
practice the religlon of choice in the same vein as the race
relations, rights and responsibilities, ethics and sexual
harassment sorkshops mandated by DOD policy.
-Provide for representation of the "new religions” in the
Chaplain Corps of the armed forces.
-Highlight common Amefican 7alues through celebrations like
service birthdays, ecumenical nrayer breakfasts, Dr. Martin
Luther King, Jr. commemoration services and POW/MIA recognition
days.

This paper provides an overview and starting point for the
study of relliglion and warx. The interested reader will receive a .

framework to evaluate the relatlonship between the sacred and

the sword.




Chapter 1
Introduction: Religion, War and cCulture

In his great treatise, On ¥War, Carl von Clausewitz speaks
of factors that nat.ons should conslider when they utilize war
as an instrument of politics. 1In his discussion Clausewitz
mentions, amony other things, military splirit and the role of

moral values in war:

Theory becomes infinitely more difficult as
soon as it touches the realm of moral values.
Military activity {3 never directed against material
force alone, it is always aimed s!multanecusly at
the moral forceu which gave it life, and the two
cannot be separated. But mora. values can only be
perceived by the inner eye, which differs in each
person at dlfferent times. Since danger is the
common element in which everything moves in war,
courage, the sense of one's own strength, is the
principle factor that influences Judgement. It is
the lens, so to speak, through which impressions
pass to th2 brain. Everyone gauges his opponent in
the light of his reputed talents, hls age, and hls
experience and acts accordingly. Everyone tries to
assess the spirlt and temper of his own troops and
of the enenmy's, 1l

sSince rellglion influences culture, matters epiritual or
things religious necessarily are a factor In war. Among the
ways religion influences war are the foll~wing:
(a) Inescapably, a national ethic must consider war and the
use of force.
(b) The morality of the individual warrior about war and the
use of force may shape national actlons.
(c) The morale and esplrit de corps of the warriors
frequently are decisive factors in battle.

(d) The definitions about appropriate conduct during the war,

especlally towards the enemy and the "innocents," will shape




both conduct of the war effort and public support.
(e) The dvalistic "us" versus "them" nature of the war
frequently has to be fueled by religious differences?

The purpose of this research is to discuss how religlous
traditions view war. Understanding the impact of religlon on
the use of force is important for both domestic and
international reasons. 1In the United States citlzens
increasingly are practicing falths other than he
"traditional" realm of Judalsm and Christianity. Many are
flrst or second generation immigrants practicing historical
taiths. Others are converts from religlons in the Jewish or
Christian heritage or spiritual seekers proceeding to their
religlon frum no previous affillation at all. Thelr presence
1s felt in our contemporary armed forces and thelr numbers
likely will increase as the next century approaches. While in
uniform they will want to exercise thelr Constitutional right
to express their religlious preference through worship.

On the global scale, religlon is a even more dominant
factor in lnternational relations. Both the conflict between
Israel and the Arab states and the desire of Iran to export
its brand of Islamlic revolutlion are rooted in the religious
fdeas of the Middle East. As the international political,
economlic and security environment moves increasingly from a
bi-polar world centered on the United States anl the Soviet
Union to a multi-polar wcrld centered on regional powers and
blocs, the role of religion in the body politic of potential

allles and potentlal adversarles increases also. In Asla, for




example, religion is an important factor in the political 1life
of Japan, India and Pakistan. If Communism's influence on
CThinese culture begins to wane, the religions and philosophies
part of the historical civilization of China surely will enjoy
a resurgence,

Out of concern for an understanding of contemporary views
on * liglon and war, this survey is limited falth ¢:oups which
may be expected to have a clear political influence {n the
present or near future.

Goddess religion, Chinese religion and philosophy,
Hindulsm, Buddhism, Judalsm, Christianity and Islam are the
traditions to be studied because of thelr well-developed views
on the use of force and thelr influence on Unlited States,
reqional or global thinking and behavior. Reilgions that lack
intellectual influence on the contemporary national and wor:d
scene are not included in this research. Aztec relligion and
Zoroastrianism, to name two, -ave well developed ethics of
war. They are omitted because they offer no practical
guldance for contemporary purposes. Religlous traditions
dlascussed in the paper will include those practiced by
citizens of the United States and nations that are potential
allies or potential adversaries. The importance and degqree of
intellectual influence these selected traditions provide was a
subjective determination by the author.

The text of this study ls dlvided chapters, each of which

discusses a religious tradition and its influence on war.

Since the purpose of is to examine how relligions view "Just




war" and "Just conduct" during war hilstorical and theological
discussion are limited to these themes in order to narrow and
focus the research, The greatest extent of historical detail
is found in Chapter II because of the uniguve view of Goddess
religion that the genesis of war is rooted in a specific
period of history and pre-history. A great deal of research
came from interviev's. Each interview done during the research
i{s attached as an appendix. This provides the reader with a

greater opportunity to study each specific religlon, or its

attitudes about war.




' Chapter I Endnotes
1. Micheal Howard and Peter Paret (ed.) Carl von Clausewitz,
Qn War (Princeton, N.J.: Princeton University Press, 1984),

p. 136-137.

» 2. Interview with Dr. Norman Chambers 19 April 1990. (see

Appendix I)




Chapter 11 .

GODDEJS RELIGION
The Great Goddess and Goddess Culturxes
In the Latin classical novel The Golden Ass written by
Luclius Apuleius {n the Second Century AD, the delty known as
the Great Goddess glves a powerful and poetic self-description
when he invokes her in prayer:

You see me here, Lucius, in answer to your
prayer., I am Nature, the universal Mother, mistress
of all the elements, primordlial child of time,
sovereign of all things spiritual, queen of the
dead, queen also of the immortals, the single
manifestation of all gods and goddesses that are.

My nod governs the shining heights of Heaven, the
wholesome se-breezes, the lamentable silence of the
world below. Though I am worshipped in many
aspects, known by countless names, and propitlated
with all manner different rites, yet the whole round
earth venerates me. The primeval Phryglans call me ‘
Pessinuntica, Mother of the gods; the Athenlans,
sprung from their own soll, call me Cecroplan
Artemis; for the lslanders of Cyprus I am Paphian
Aphrodite; for the archers of Crete I am Dichtynna;
for the trilingual Sicillans, Styglian Proserpine;
and for the Eleusinians their ancient Mother of the
Ccoxn.

Some know me as Juno, some as Bellona of the
Battles; others as Hecate, others again as
Rhamnublia, but both races of Aethioplans, whose
lands the morning sun flrst shines upon, and the
Egyptlans who excel in ancient learning and worshlip
me with ceremonies proper to my godhead, call me by
my true name, namely, Queen Isis., I have come in
pity of your plight, I have come to favor and aid
you. Weep no more, lament no longer; the hour of
deliverance, shone over by my watchful light, is at
hand. 1

Today those who worship her have united in their religion
feminlism, politlics, psychology, splirituality, ecologlcal

concerns and peace issues. Who Is this Great Goddess? 1In

prehlstoric times the Great Goddess was worshipped by .




Neolithic peoples who assoclated her with fertility,
agriculture and the Earth ltse!f? In many Neolithic
societies she was represented as a trinity; a young woman, a
young woman giving blirth and an old woman, or the mistress of
animals like birds and snakes? Many scholars consider the
worshlp of the Great Goddess to be the oldest of all religious
tradlitions.

Much study of Goddess religion has focused on one epoch
of human history and pre-hlstory. 1In the period referred to
as "Cl4 Europe," whlch covers the time before 4,500 BCE, there
was a nigh culture that thrived during the late Neollthic¢ and
Copper Age. The 0ld Europe culture was matrilineal,
sedentary, peaceful, art-loving, and bou . to the Earth and
the seas. The sec¢nd emerging culture was patrlarchal,
moblle, warlike, indiiferent to art and orlented to the sky.

The representative of the Goddess was the gqueen-priestess
who ruled. The brother or husband of the gqueen-priestess
supervised agriculture and trade., Soclety was organized in a
structure moxre religious and soclal 1n character than it was
military, political or civll? Archaeological evidence shows
that Goddess cultures were egualitarian in the soclal roles of
men and women. There was no subordination of women or
patriarchal or patrilineal emphasis as in the Indo-European

cultures that would gain dominance.

Studles show that "the Goddess, not gods, dominated the

014 European pantheon" and the Goddess, sometimes with a male




consort or a son, “ruled absolutely over human, animal and
plant life" and generated the creation and life force of the
universe in the theology of these early cultures, 1t s
reminiscent of Lao Tzu who in the Tago Te Ching, refered to
the Tao, the creative and governing principles of the unjiverse,
as "the Mother of All Things" and '"the Subtle Femalc:.2 The
Goddess, was celebrated and worshipped in temples tihroughout
0ld Europe. Women supervised the preparation and performance
of religious rites dedlicate =-o the various aspects, functlons
and manifestations of the Gouddess, The Goddess was assoclated
with, among other things, the Moon, certailn animals llke the
bird, the fish and the serpent, the Sea, blir:h, death and the
*Black Madonnas" found throughout southeastern Europe, Spailn,
France and Italy in anclent tlmesf

Rennants of Goddess religion were to survive the
ascendency of patrlarchal and patrillineal culture. It ls
believed by feminist theologlarns, some historians and others
that such diverse historical phenomenons as the cult o¢# Mary
in the Roman Catholic Church and witchcraft were manif-

2
estations of Goddess religlon.

The Ipdo-European Invasion and the Cultural Shift
The Goddess cultures thrived for at least 20,000 years
before the confrontation with an opposing way of life toox
place. The 0ld Europe culture which, according to UCLA
archaeologist Marlja Gimbutas, dated from at least 7,000 to

4,500 BCE, was a soclety of crsativity, peace and cooperation




with an absence of fortifications and milltary, as opposed to
hunting, weapons? The change Iin the soclal and spiritual
tabric of Goddess-oriented cultures i{n Europe, and ultimately
in Asla also, began with the migrations of peoples generally
called "Indo-Europeans" or "Aryans" in hlstory. Approximately
4,500 BCE thesgse peoples, also called "Kungars" by Gimbutas,
began wars of conquest against the indigenous population of
0ld Europe. These invaders brought a culture based on the
hardship of a nomadic life slaughtering animals and sufiering
the inhospitable environment of the colder steppes.

The bellefs and practices of the Indo-European peoples
were centered on the dominance of the male over the female,
glorification ¢f war, gods of war that resided in the sky and
a patrllinear culture. These incursions into Europe by the
steppe peoples took place in three major concentrations:
4,400-4,300 BCE, 3,400 BCE and 3,000-2,900 BCE? With each

invasion, 014 Europe underwent upheaval. The two r~ultures

became more and mixed, the God armed with sword and

‘thunderbolt alongside the Goddess with serxpent, bird, fish and

egqg, untll eventually the older Goddess religion was coopted
or eliminated by the patriarchal socleties.

The legends of Atlantls are believed to be a reference to
the pre-Aryan cultures of 014 Europe, probably the Goddess-
orlented Minoian high-culture of Ctete%o The anclent Greek

poet Hesoid writes of a "golden race" of peaceful agrarlans




eventually conquered and supplanted by a "lesser race" of war-
11
like peoples. His workc are probably another reference to

this cultural shift.

The new splritual ideology was based on the warrior and
horseman culture of the invaders from the steppes that
conquered EBurope. The chlief gods carried weapons or
thunderbolts and rode horses or chariots. In contrast to
indigenous conguered peoples with sacred myths that revolved
around water, the seas, the female and nature, the religlon of
the Indo~European pastoral, semi-sedentary and more war-like
peoples was oriented to the sun, the stars, the planets,
thunder, lightning and other phenomena of the sky%2

The previoas sacred myths of Goddess cultures were re-
told, re-written or re-structured to negate female expression
of divinity. Male gods adapted gualities previously
attributed to the Great Mother or other goddesses. For
example, male delties became ''creators" and "gave blrt:h.:'%3

In the realm of religlon, patriarchy banned females from
leading rituals and rites. No female "clergy" were allowed.
In nations like Babylon and late Eqypt sun cults, with all-
male priesthoods leadling worship of the Sun God, were
established by the state. These orders of male priests welded
great political power. The male deity ruled both in the sky
and on the earth.

In patriarchal cultures women were reduced to the level

of slavery. "In early patriarchy, women's anclent community

10




. tasks were turned into slave labor" says Sjoo and Mor, "Woman,
in male eyes was no longer a powerful creator in her own
right, but a plece of property. Women produced the surplus
products on whilch men based thelr secular power and cont:):ol.%4

When patriarchal polytheism began to glve way to
patrlarchal monotheism the status of women in religlon and
soclety Aaid not ilmprove, The supreme divinity of Judalisn,
Christianity and Islam was not a Goddess or even a God with a
female partner. The Supreme Delty of the Semitic religions
was a "jealous" male who tolurated no worship of another god
oy goddess.

B Even more, the inferlority of womcin {n religion and

soclety was further inctitutionalized by the monotheisms

' patrjarchy. All male prlesthoods were inherited from the
polytheistic patriarchal cults. Evil and the woman were
equated as one and the same., Just as the patriarchy of Greece
taught that evil was brought into the world by a woman,

Pandora, the patriarchal monotheisms taught that evi{l and

"original sin" came into the world through a woman, Eve,

A male Jew was taught to pray, "Blessed art thou o Lord,
our God, King of the Universe, who has not made me a woman.}5
The 014 Testament prophuts preached agalnat Israelites who
worshipped "the Queen of Heaven." Christlanity suppressed
sexuality, the vehicle of creativity and reflective of the

creative power of the Goddess, and equated it with sin, evil

and paganism. Women were "unclean" during theilxr monthly

11




menstrual cycle, The female was to obey not only the .
religious and pollitical rullng class of the patrlarchal
culture, but all men, especlally husbands. Men were to avoid
beling "seduced into evil and sin" by women who were "wicked"
and "agents of the Devil."

In the view of patrlarchal relligion "warfare was an end
itself, a form of play in the strict sense of the word.in %ge
blade, the sword and other instruments of violence became the
symbols of male - dominated culture. After the Indo -European
conqﬁest, the art work of the eras begins to reflect the

dominant Aryan mindset. Images of delties bearing arms and

proliferated as patriarchy ascended and Goddess culture

descended.

Even i{n death, the ruling class males retained their .
weapons., Spears, axes, swords, knives, bows and arrows were
buried with the mala warzloz%7 The patriarchal culture placed

great value on the technology of death, destruction and
domination.

'Not only the patriarchal polythelsms, but the patriarchal
monothelsms as well developed theologles of war, "holy war",
to elevate the use of force to the level of divine sanction
and the blessing of the dlvine powsrs - that - be. In

Hinduism, for example, the religion imposed on the indigenous

Dravadlans ofi India by the Aryan Conquerors, warfare was the




sacred responsibility of the kshatriya knighthood. Wwarfare
was a holy sacrament. A kshatriya warrlor s expected to dle
in combat. Any other form of death was a grave sin%e

In discussing Aryan religion, Aho states in his excellent
work Rellgious Mythology and the Axt of ¥War that "thelr
nythologles, as reflected in Beowulf, the Illiad and the Rig
vVeda were consistent with the violent 1life of war loving
tribespeople” with "typlcally, the dominant figure" being a
male war god, Wodan, Zeus or Indra for example, residing in
the sXxy, who fought a last battle with a feminine en:chx:).val.%9
Judaism, Christianity and Islam all developed "holy wars,"
"crusades" and "inquisitions" waging war In the name and cause
of God.

In patriarchal wars, women were not only victims, but
booty. A common Indo-European practice was to kill all men
and children in conquered 0ld Europe territory and keep the
women as slaves, wilves or concublnes?o Archaeologlcal
research shows "that in some Kurgan camps the bulk ot the
female population was not Kurgan, but rather of the Neolithic
0ld Eurcpean populat:lon.'z:l

The patriarchal attitude that women were male property
and part of the spolls of war can be seen in the Blble when
the Hebrew tribes invade Canaan in a "holy war" for the

Promised Land. 1In Numbers 31:32-35 it states: "The plunder

remaining from the spolls that the soldiers took was 675,000

sheep, and 72,000 cattle, 61,000 donkeys, and 32,000 women who




had never slept with a man ( New Internatlional version .
translation)." Women, llke animals, were part of the "spoils™

and "plunder" of war.

Thus, feminist theologians link war, patriarchy, soclal
structures of domination and hlerarchy as interweaving and
interlocking threads of the same garment. War 1is "a primary

patriarchal contribution to culture, almost entirely absent

from the matriarchal sociecies of the Neollthic and early
Bronze Ages.32 war to them is not a permanent reallty of
human exlstence, but only the outgrowth of a particular type
of culture,
Contemporary Goddess Rellglon and ¥War

Goddess religlon i3 expressed today in ecological
movements, peace groups, Wiccan covens, feminist religions and .
neo-paqon falths. I.u research interviews I conducted with
feminist theologians and Goddess spirituality practioners
these general views on war were articulated:
(a) War represents the result of over-emphasizing the male
principle over the feminine principle in human culture.
{b) The over-emphasis on male values llke domination,
aggression, competition, hlerarchy, "conquest of nature" and
separation generate political and economic systems that lead
to war., war is simply a higher level of competition for
domination between male-ruled socleties.
(c) Sexism, racism, and militarism are all lnter-related

values of patriarchal culture.
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(d) Vvalues rooted in the feminine principle such as
cooperation, creation, nurture, reconciliation, harmonious
with nature, sharing and caretaking must be emphasized in
human culture to correct the lmbalance of the over-emphasis on
the male principle.

These ldeas are discussed in greater detail in Ap-
pendix II, Appendix III, Appendix VI and Appendix VIII. To
those who respect the Goddess she is seen as a force for
ecological responsibllity, Justice and peace. Barbara Walker
states that "even when Goddess worship was beginning to give
way to the cults of aggressive gods, for a long time the
appearance of the Goddess imposed peace on all hostile
groups.33 The Roman Tacitus sald that whenever the Goddess
moved in her charlot at certain seasons to certaln sacred
places, the people "do not go to battle cr wear arms, every
weapon is under lock; peace and quiet are known and
welcomed.s‘

Although generally peace-oriented, those interviewed did
acknowledge an "assestive" side of Goddess religlon symbollized
by the goddess Athena, protector of civilized life,
agriculture and handicrafts. She was the daughter of Zeus
born fully adult and armored from the head of her father
according to Greek mythology. Athena was a battle goddess and
patron delty of the Greek city-state Athens. Some feminist
activists feeling a need to engage in both social action and

25
Goddess splrituality f£ind Athena a useful archetype. The
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merger of 0oddess religlion and Indo-European based thought .
reached a point in history when unlike the self-description of
Isls quoted from the Golden Ass at the beginning of this
chapter, the Great Goddess says of herself in a Ptolemalc era
cultic creeqd:
1 am the queen of war. I am the queen 0of the
thunderbolt., I stir up the sea and calm it. I am
the rays of the Sun. 26

Generally, although they acknowledge "warrlor eens"
from Zenoblia and Boadicea in antiquity to Margaret Thatcher
and Indira Gandhl in contemporary times, feminist and Goddess
spirituality practioners bellieve their faith calls them to
embody the values of the feminine principle of humanity rather
than the values of the male principle of humanity.

In summary, those who follow different aspects of Goddess ‘ ‘
religion believe war is only another manifestation of values
rooted in the male principle and patriarchal culture such as
dormination and competition. They 1ift up the golden age of
peaceful Goddess-oriented agrarian cultures that existed
before the Aryan ilnvasions as a model for a world free of war,
conflict, division and chauvinlism. All use of force by
nations is viewed with deep suspicion and mistrust. As
Starhawk, a prominent author and leader of Goddess religion
stated in her essay "Ethics and Justice in Goddess Religion"
the theological view of her falth that all life is sacred
demands a reorientation of values in culture perpetuated by

patrliarchal religlon:
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Huisan life is valuable and sacred. Consequences are
suffered collectively, because it is our collective
responsibility as a soclety to change those
practices that destroy the lives of individuals and
the interplay of life-forms around us. No external
God, Goddess, angel or convoy of visltors from
another planet will do this for us. We must create
justice and ecological and soclal balance, this is
the prime concern, the bottom line, the nitty gritty
of ethics in a world view that sees deity as
immanent in human life and the world we live in.
Life, being sacred, demands our full

participation. 27
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CHAPTER III

CHINESE RELIGION AND PHILOSORPHY
Lao Tzu and Taoism

Though not necessarily paclfists, Chinese philosophers
generally held a dim view of war. Chinese philosophy places a
high emphaslis on harmony. For example, both harmony between
humanity and the universe and harmony within soclety are
essentlial lh Chlinese thinking., Slince war is the most violent
disruption of harmony in soclety it is only natural that

1
Chinese philosophy generally condemns {t.

Taolst skepticlsm about formal government leads naturally
to a condemnation of war and all kinds of violence. Conguest
by force of arms and weapons themselves, are viewed negatively
in Taolsm, 1In chapter 31 of the Tao Te Ching Lao Tzu writes:

The finest weapons can be the instruments of
misfortune, And thus contrary to Natural Law.
Those who possess the Tao turn away from them.
Evolved leaders occupy and honor the left;
Those wno use weapons honor the right.

Weapons are instruments of misfortune,

That are used by the unevolved.

when thelr use 1s unavoldable,

The superior act with calm restraint.

Even when victorious, let there be no joy,

For such Joy leads to contentment with slaughter.
Those who are content with slaughter.

Cannot find fulfillment in the world. 2

In thls passage altnough the use of force ls regurded as
a necessary evil, Lao Tzu cautions restraint, prudence and a
superlor attitude for military leadership. 1In this passage
left refers to the symbolism of the left hand. The left hand

is the hand most reluctant to reach out and act. The right
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hand is assoclated with assertiveness and strength. In
chapter 42 Lao Tzu writes:
what others have taught, ! also teach:
Those who are violent do not die naturally.
[ will make this my chief teaching. 3
Durin¢ the Third century BC, when Lao Tzu wrote, war
between feudal states was endemic. One redson was the lack of
order imposed by a central political authority. Chinese
philosopherz such as Hui{ Shih, Kung-sun Lung, Yin Wen and Sung
K'eng were known as paclflstsf Sung K'eng, for example,
"proposed disarmament in order to save" his contemporary
soclety "from war."5
Lao Tzu, however, did not advocate pacifism. He did
counsel against glorlfying in war and combat. Chapter 57
counsels "direct the military with surprise tactica" but warns
"too many sharp weapons among people and the natlion grows
confused."s"Skillful fighters do not feel anger,* says Lao
Tzu, ln chapter 68 "a skillful master does not enga e the
opponent."7
In chapter 69 Lao Tzu laments the familiar pattern of
escalation between combatants and states that the slde so
evolved that it experiences grlief over the conflict will be
the victor:
The strategists have a saying:
"I dare not act as a host,
Yet I act as a guest.
I dare not advance an lnch,
Yet I retreat a foot."
This is called
Traveling without moving,

Rising up wlthout arms,
Projecting without resistance,
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capturing without strategles.

No misfortune ls greater than underestimating
resistance;
Understanding resistance will destroy my
Treasures.
Thus when mutually opposing strategles escalate,
The one who feels sorrow will triumph. 8
To Lao Tzu war !s a result of an imbalance between yin and
yang. It stems from falling to llve in harmony with the Tao.
"when the world possesses the Tao even fast horses are used
for their dung," sald Lao Tzu, "when the world is without the
Tao , War-Horses are ralsed in the suburbs."9 war \ls
regrettable, but a reality in a less than perfect world. Wwhen
{1t must be us:d, force should be motivated by defense only and
governed by pr'nclples consistent with the Tao. Only self-
defengse was Jjust and Taolst.
Confucius and Confuclanism
Confuclus (551~479 BC), although he was a member of the
knightly class, also looked upon war as the final option to be
exerclised after all others have falled. He belleved that,
regrettably, there are times when force must be used by moral
peoplg to prevent enslavement by those for whom force i3 the
only argument and sanction. To Confucius force was a last
resort always subordinate to justice%o
In his writings on military philosophy Confuclius belleved
that the qualities of chlvalry were required for leaders of
che martial arts%l Virtue, preparedness, caution and careful
planning were the characterlistics of the "gentleman warrior".

Confucius belleved virtue to bLe even more important than

fcod for the troops and millitary readiness. 1In Book 12,
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‘ chapter 7 of The Analects of cConfucius it is recorded:

Tzu-kung asked about government. The Master
sald, "sufflcient food, sufficlent weapons, and the
confidence of the common people." Tzu-kung sald,
"Suppose you had no cholce but to dispense with one
0of these three, which would you forgo?" The Master
sald, "weapons." Tzu-kung sald, "sSuppose you were
forced to dispense with one of the two that were
left, which would you forgo?" The Master sald,
YFood. For from of old death has been the lot of
all men; but a people that no longer trusts lits
rulers is lost indeed." 12

The writings of Confuclius alsc stress military
readliness. Not only is he concerned about logistics and
tactics, but the training of soldlers and popular support for
the military efiort%3 Confucius considered it unjust to send
soldiers into battle without proper education and training.
In Apnalects Book 13, chapter 29 he says military leaders who

. are "followers of the Way (Tao)" should train thelr forces
seven years before employment in combat:

The Master sald, Only when men of the right
sort have instructed a people for seven years ought
there to be any talk of engaging them in warfare.
The Master said, To lead into battle a people that
has not first been instructed is to betray them. 14

In stressing military readiness Confuclus believed that
waging war with preparedness and strategic planning was as
foolish as attacking a tiger unarmed or crossing a river
without a boat.

Analects Book 7, chapter 10 says:

The Master sald to Yen Hul, "The maxim

‘When wanted, then go;
wWhen set aside; then hide.'

is one that you and I could certainly fulfill."
Tzu-lu said, "Supposing you had command of the Three
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Hosts, whom would you take to help you?" The Master ‘
said, "The man who was ready to ‘beard a tiger or

rush a river' without caring whether he lived or

dled-that sort of man I should not take. I should

certainly take someone who approached difficulties

with due caution and who preferred to succeed by

strateqgy." 15

Like Lao Tzu, Confucius believed that war resulted from a
fallure to adhere to the highest spiritual and moral values,
War happened when peace was not sought effectively and
purposefully. The Confucian formula for peace was based on

16
observance of benevolence, £ilial plety and righteousness.
Tranguility results from practicing these three principles:

Benevolence Is the tranquil habitation of man, and
righteousness is his straight path. 1If each man
love his parents and show due respect to his elders,
the whole empire would enjoy tranquility. 17

Confuclus does bellieve that war 1s Justifiable for
another reason other than self-defense. Humanitarian 0
intervention by one nation to rescue cltizenry oppressed by an
evil tyrant in another nation is acceptabie to him. Menclus,
the greatest Confuclanist after Confucius, also shared this
view. Actual humanitarian interest, not territorlial
expansion, must be the true motivation. Confuclus considers
this not to be war, but proper punishment, as when he asked
the Duke Al of Lu to chastise an evil rebel in Analects Book
14, chapter 22:

wvhen Ch'en Heng assassinated Duke Chien of
Ch'i, Master K'ung washed his head and 1limbs, went
to Court and informed Duke Ai of Lu, saying, "Ch'en
Heng has slaln his prince. I petition that steps
should be taken to punish him."™ The Duke said, "You
had better inform the Three." Master K'ung said,
"As 1 rank next to the Great Officers, I could not

do ntherwise than lay thls information before you. ’
And now your Highness says' Inform the Thre'e?" He
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then went to the Three and informed them. They
refused his petition. Master K'ung sald, "As I rank
next to the Great Offlicers, I could not do otherwirme
than lay this petition before you." 18

In the philosophy of Confucius, war is a last resort
governed by rules of engagement centered on restraint,
prudence and moral example. However, force may be used not
only in self-defense, but, unlike in the Taolst views of Lao
Tzu, war is justified in punishing an evil ruler and rescuing
that oppressed nation from tyranny. War, according to
Confucius requires good government, the support of the people,
effective and moral military forces and Just cause,

MO Tzu and Moism

Mo Tzu is considered by many to be the most articulate
opponent of war in anclent China. 1In hils writings composed
around the Fourth Century BC, he attacked war on both economic
and moral grounds.

Mo Tzu's first critique of war was economic. Wwar was
unproflitable and wasteful of economic, human and natural
resources. The cost was high even for the victor. “when we
consider victory as such there 1s nothing useful about 1t," he
sald, "wWwhen we consider the possessions obtained throughout
it, they do not even make up for the 1055.}9

The greatest evil to Mo Tzu was predatory warfare of
larger natlons against smallar nations. One reason for this
was hls assoclation with, and possible birth in, the small
state of Sung. Wars between larger nelighbors often took placr

20
with Sung territory as the battleground.
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In his essay, "On Aggressive War" in the Mo Tzu, the book ‘
of wrltings which bears his name, the Chinese philosopher
counters the arqgument that wars of conquest were beneflclal to
China because they created four unifled states out of many

divided small states:

You have falled to examine the terxminology I
employ and do not understand the reasoning behind
it. In anclient times the Son of Heaven ruled over
ten thousand feudal lords. And yet now, because of
the annexation of one state by another, these ten
thousand domains have all disappeared and only the
four remain. But it is rather like the case of a
doctor who administers medicine to over ten thousand
patients but succeeds in curing only four. He
cannot be sald to be a very skilled physician,

Yet these rulers who delight in offensive
warfare attempt once more to put a pleasing facade
upon their doctrines. 21

Mo Tzu consistently assgserted that war was more

destructive than constructive for both the victor and the
vanquished. He compared conquerors who wage war merely for

the love of conquest to great thieves suffering from
22
kleptomania.

In addition to economic critique, Mo Tzu developed moral
objections to war based on spiritual ideas and the value of
human life. 1In onhe passage of "On Aggressive war® he combines
the economic and moral arguments by painting a grim plcture of
the wasteful nature of war:

¥hen a state which delights in aggressive
warfare ralses an army, 1t must have several hundred
high officers, several thousand regular officers,
and a8 hundred thousand soldlers, before lt can set
out. The time required for the expedition will be
several yzars at the longest, several months at the
least. During that time the leaders will have no
time to attend to affalrs of government, the
otficlals no time to manage their departments of
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. state, the farmers no time to sow or reap, the women
no time to splin or weave. 80 in this case too the
state will lose its fighting men and the common
people will be forced to abandon thelr occupations.
Moreover, there will be the damage and depreclation
to the horses and chariots to consider, while {f one
flfth of the tents and hangings, army supplies, and
weapons can be salvaged from the campalgn, the state
will be lucky. 1In addition, a countless number of
men will desert or become lost along the way, or
will die and end tumbled in a ditch due to the
starvation, cold and sickness caused by the length
of the Jcurney or the fact that suppllies do not
arrive in time.
such is the injury which warfare inflicts upon
men, the harm it brings to the world. And yet the
rulers and officlals delight i{n carrying out such
expeditions. In effect they are taking delight in
the injury and extermination of the people of the
world. Are they not perverse?

Also immoral in Mo Tzu's view is to motivate military
forces by fear rather than good government and moral
leadership. Describing this "rule by fear" he says:

o The soldlers are urged forward into battle by
being told, "To die in the cause of duty is the
highest honor, to kill a large number of the enemy
1s the next highest, and to be wounded is next. But
as for breakling ranks and fleelng in defeat-the
penalty for that is death without hope of pardont"
S0 the soldlers are filled with fear. 23

Despite his general opposition to war, and his distrust
of using force for economic gain, political prestige,
territorial expansion and "serving the will of Heaven," Mo Tzu
did develop a concept of just war. 1In "On Aggressive War" he
makes a distinction between a state or ruler using force to

24
"punlsh" rather than "attack." 1In the Just war concepts of Mo
Tzu the following uses of force were acceptable:
(a) Defenslve warfare against aggression
(b) arming the weak for deterrence or defense
against the strong

(c) Overthrowing an evil zuler
(d) Putting down evil rebels 25
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In chapter 68 of the Mo Tzu there {s a religlious rite for .
defensive war which calls for animal sacrifice, soothsayers,
shamans, herbs and inspectors of cloud vapors. I have
included the ritual as appendix one of this paper.
Like Lao Tzu and confucius, Mo Tzu essentially viewed war
as a necessary evil to be opposed for other than defensive
purposes., High moral values and ethical military leadership

are requirements for using force in a just cause.

Sun Izu and The Axt of Wwar

In recent years, people in the armed forces, the business
world and the government have (re-) discovered a manual on
planning and exacuting milltary operations written over 2,000
years ago. The Art of War by Sun Tzu has even been quoted .
recently in a maJor motion picture ¥Wall Street.

Although little is known about Sun Tzu, he is believed to
have lived around 400 BCE. He is called "the divine doctor"
of Confuclan military thought?6 His approach to war as an art
that can be mastered and practiced certainly reflects the
values of Confuclanism and Taolsm.

As already seen Confucianism, Taolsm and other Chinese
religlions and philosophles preferred that victory in war be
obtalined with a minimum of loss of life, property and
resources. The theories of war presented by Sun Tzu reflect
these concerns. "wWar is a grave matter," says Sun Tzu, "one

27
is apprehensive lest men embark on it without reflection.”
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‘ Protracted confllict was to be avoided because of its wasteful
nature. According to Sun Tzu:
Victory 1s the main object in war. If this is long
delayed, weapons are blunted and morale depressed.
Vhen the army engages in protracted campaigns the
L resources of the state will not suffice. For there
has never been a protracted war from which a country
has benefitted. 28
In Sun Tzu's Confuclan and Taolst way of thinking the
best way to win a victory is to win without fighting. Force
is a precious commodity that iz easily squandered. It must
always be used effectively and sparingly. How does one win by
minimum use of force? 1In his Art ¢of War sun Tzu stresses
intelllgence, espionage, deception, spirituality, grand
strategy and conservative military tactics. war, to be Just,
. must be llmited.
sun Tzu's "limited war" strateqgy involved, like Lao Tzu,
Confuclus and Mo Tzu, that ever present Chinese quality of
- prudence. One engages in battle only when odds are
overwhelmingly in your favor. Attrition warfare and slege of
cltlies are to be avoided because of thelr costly and
‘protracted nature. Utllize diplomacy, when possible, to
isolate your enemy before the use of force. The best one can
do Is attack your enemy's strateqy in a way to frustrate every
move the foe makes.

rf one must fight, Sun Tzu bellieves, utilize mobility,

flexibllity, deception and surprise. Aim to confuse,

demoralize and frustrate the enemy and create disorder in the




ranks of the adversary. Once disorder is created you are in ‘
control of the situation.

Sun Tzu's military philosophy is rooted in his religlious
views of the universe?9 His beliefs about harmony/disharmony,
strength/weakness, dlrect warfare/indirect warfare and so on
originate in the yin-yang concept of Taolsm and other Chinese
splritual paths. If one believes harmony is the essence of
the universe 1t makes sense that one can defeat an enemy if
disharmony can be brought upon him.

In the martial view of Sun Tzu war indeed is an art that
can brought !n line with the will of Heaven itself. "Those

skillful in war cultivate the Tao," says Sun Tzu, "and

preserve the laws and are therefore able to formulate
30

victorious pollicies.” ‘
Military leadership described in The Art of War Sun
demands qualitles like humanity, Jjustice, courage, wisdonm,
boldness, stamina and craftiness. The general, according to
Sun Tzu, must embody great attributes:
It is the business of the general to be serene and
inscrutable, lmpartlal and self-controlled. If he ls
serene, he {s not released; 1f inscrutable, unfathomable;
1f upright, not improper; 1f self-controlled, not
confused. 31
Like Lao Tzu, Confucius and Mo Tzu, Sun Tzu was concerned
about conducting war without a glorificatlion of viclence or
seeking violence for its own sake. For Sun Tzu, military
leadership involved spiritual sensitivity and ethlical codes

based on the highest moral values of Chinese religlion and

philosophy. However in our final Chinese thinker we will see .
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a view of war diffterent than the jus ad bello and Jus ad
bellum concerns cf the previous four.

ghang Xang and Legalism
As we have seen so far, Chinese philosophers, and even a
mzstcr of the military arts like Sun Tzu, consicdered warfare,
violence and bloodshed was something to be minimlized ox
avolded altogether. However, thls was not a unanimous opinion
among the {ntellectual, culturai and political thought of
anclient China. One school of Chinese. philosophy, Kknown as
Legalism, advocated absolute authority for the ruler and the
state., Legallsts bellieved the thought of Mo Tzu and Confaclus
had corrupted the pecople with expectatlions that the governmenc
exlsted for them rather than for the soverelgn and the state,
Since the ruler and the state must malntaln or expand their
authority by violence in many clrcumstances the Legallst
"considered war to be man's natural destiny.zz

The Legalist thinker considexed "perhaps the most
important an<d by all odds the most interesting" is Shang Yang,
an ofticlal of the state of Ch'in, who died in 338 BC?3 Ch'!n
was the state where Legallsm was most prevalent. & work
called The Book of Lord sShang, supposedly written by him, is a
"soripture" of Legallsm.

Power and force, to the Legalist, were the only things
that really mattered in the world. Waglng war was a natural,
acceptable and necessary part of polltlcal 1litfe. The Book of
Lerd Shiang laments that the people gisllked wax, but proposed

a practical, but cruel, remedy. The ruler 1s counseled to
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make the people's everyday life so hard that they will welc me .
war as a velease from it. Shang Yang states:

Now, former kings were able to make their people

tread on naked swords, face showers of arrows and

stones, Was it because the people 1liked doing {t?

Not at ail; but they had learned that by dolng so

they escaped trom even worse harm. Therefore I

would have told the people, if they fear harm, it

will only be by fighting that they escape it. 34

While Mo Tzu, Lao Tzu, Confuclus, Mo Tzu and Sun Tzu
avorated such values as goodness, respect for elders,
morality and peace, Shang Yang condemned these values as
promoting decay of the power of the ruler and the state,

S8hang Yan3g sald these values produced a sltuation where "the

rule> will not promote warfazre, with the result that he will
35

become {mpoverlshed anl his territory diminished."

Instead of appeals to moral virtues and spiritual values, ‘ .
Shang Yanqg counsels ruthlessness and the glorification of
violence and war. He advises the ruler:

Concentrate the people upon warfare, and they will
be brave; let them care about cther things and they
become cowardly. A people that looks to warfare as
a ravenous wolf looks at a plece of meat is a people
Lt .at can be used. 36

Shang Yang's 1d+*al world was in stark contrast to the
visions of the four previous Chinese religious leaders and
philosoplers. Lao Tzu envisioned a world living in balanced
harmony between nature, humanity, the individual and the Tao.
Confucius desired a soclial order based on benevolence, filial

plety and righkteousness. Mo T2u envisioned a world governed

by all-embracino universal love which moved beyond loving oniy

family and leadership. Shang Yang's ideal soclety, however, 0




. was the *country that 13 really strong" possessing a spirit of
37
militarism rooted in the willingness to engage in combat.

He stated:

A rxuler who can make the people delight in war will
become king of kings. 1In a country that is really
strong the father will send his son, the elder
brother his younger brother, the wife her husbhand,
all saylng as they speed him: "Conquer, or let me
never see you again!" If the only gate to riches and
honor 1s battle, then when the people hear that
there 1s war they will congratulate one another, at
, home and in the streets, at thelr eating and at

i thelr drinking, all the songs they sing will be of
A war. 38

.In clear contrast to the philosophers we have already
discussed, Shang Yang, and the Legalist way of thinking, views
war as a glorious experience to be encouraged, nurtured and
freely practiced. A Just cause for using force is not a
. concern. Military leadership in this sense requires a
totalltarian, rather than moral, sense¢e. The leader, or ruler,
in Legalism must be ruthless, dictatorial, urraring, cruel and
absolutely powerful. The interest is not in spiritual,
ethical or moral *ralues, but only the possession, executlion
and sxpansion economlc and polltical power for the sake of the
ruler and the service of the state.
In summary, Chlinese religion and philosophy, with the
exception of shang Yang and Legalism, considered the use of
force disruptive o0f the harmony essential to splrlitual, soclal
and individual llfe?9 when conducted, if it had to be !
K conducted at all, it was to be govarned by moral principles |

which would result in minimum abuse of power, limited use of

. ‘ force, the pursult of just causes and minimized loss of human
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life, property and national resources. To the anclient
philosophers of China that placed moral responsibllity on
military commanders humanitarian intervention, chastlisement of ;

wicked rulers or rebels, self-defenss or harmony wlith the Tao

are the requisites for just war,

4
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Chapter 1V
Hinduism
The Axyan QOrigina of Hindulsm
Hindulsm encompasses many diverse relligious movements
within its theologlcal umbrella% The orlgins of Hindulsm are
rooted in the violent miqrations of Indo-Europeans or Aryans
discussed in Chapter I!. The Aryan tribes which invaded Indla
around 1500 BC brought with them a body of polythelstic
religlous bellefs already well developed. The Aryan relligion
merged with the bellefs and practices of the conquered Indus
civilization of the indlgenous Dravadlans. The resulted
merger of Dravadian high culture, with its Mother Goddess
worship, and Aryan war culture produced the complex religion
and mythology which became Hinduism.2
The Aryans <=re divided into tribes, each headed by a
military chieftain. This chieftain is called a rajan in
Saaskrlt, a rex In Latin and a rig-yo in Celtic? As already
mentioned in Chapter II, the people who called themselves
"Aryas" were the ancestors of the Persians, Teutons, Celts,
Greeks, Latins and Hittites? The name "Arya" survives in
modern time in the states "Iran" and "Ireland."s
The era of earliest Aryan dominance over Indla has been
pleced together through study of theilr religlous "Books of
Knowledge" or Vedas. A reflection of oral traditions, the Vved
as are the world's earlliest surviving Indo-Furopean

6
literature. The oldcest and most. important of the four Vedas

is the Rlg-Vega.
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It 1s a collection of 1017 hymns which the other three vedas
7

borrow from extensively. The Atharva-Veda consists mainly of
spells meant for the practice of magic. The Sama-Veda is

concerned primarily with sacrifices by priests., The Yajur-
Veda is made up of ritual formulas to be used for priestly
sacrifice.

Written in a later perlod, the Brahmanas and Sutras are
theologlical treatises or commentaries on Vedic ritual. Unlike
the earlier Vedas, the mythology of the Brahmandas recognizes a
father-god as the chlef of all delties., Later still are the
Upanlsads which represent a different religious tradltion of
reincarnation and transmligratlion, The emphasls on the father-
god in the Brahmanas 1s replaced with thc fundamental doctrine
of the world-soul and its relatlonship to indlvidual soul.
Unlike the previous literature, the Upanisads i{s concerned
with release from the cycle of rebirth by union with the
world-soul, rather than obtaining earthly and heavenly
happiness by properly sacrificing to the gods and goddesses,

The four major castes or soclal classes in Hindu law
appearing in the tenth and final section of the Rig-Veda, the
"Sacrifice of Cosmic Man," reflect the Aryan rrieference for
hierarchy. These are:

(a) The brahmans who exercise spirltual power and who lasued
from the mouth of the origlnal cosmic man.

(b) The kshatriyas who exerclise secular and military power
and lssued from the arma.

(c) The valshyas who exerclse professional skllls, such as
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artisans and cultlivators, and who issued from the thighs.
(d) The shudras or untouchables who constitute the majority
of soclety and who lssued from the feet?

Accordling to Hinduism one is born into one's soclal class
for the purpose of fulfilling one's divinely-ordained mission
or karmic duty? Adherence to karmic duty allows reincarnation
on a higher social and spiritual plane in the next human .!ife.
It is with the kshatriyas, and the role assigned them {n the
Vedic scriptures that one finda the 13ssues relevant to a study
of religlon and war.

Ihe Kshatrxiya, War and fthe sScriptures

The early Vedlc scriptures are called "Great Epics" which
combine tales of battle with ethical and moral principles.

The Rig-Veda, though not detalling the great Indo-European
migrations from southern Russlan or the Aryan invaslon of
India around 1500 BC, does mention Aryan victorlies against
darker-skinned peoples (indigenous Dravadlans later enslaved)
manning "fortifled places." A later eplic conslisting of
100,000 couplets, the Maghabharata, 1s the story of the
‘fratricidal conflict between the Pandaras and Kauravas, and
thelr Interminable battlesa. 1It, like the Iliad, contains
warlilke narratives mixed with moral discourses and
mythological stories. The Bhagavad-Gite, in English "The song
of the Lord," 1s taken from the middle part of the
Mahabharata. It tells of a battle in which millions are

killed. The central flgures are Krishna, the god who reveals

himself as the Surpeme Creator, Yudhishthira, the King of
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Righteousness and Arjuna, Yudhishthira's younger brother. The
Bhagavad-Glta opens with Arjuna having a spontaneous attack of
ronsclentlous objection when confronted with the reality of
leading his brother's military forces against relatives
numbered among the enemy. The dlalogue between Krishna and
Arjuna reveals the war-ethlic of the Aryan peoples which
influenced Hinduism., On one hand Arjuna feels the need to
fulfill his karmic duty as a warrior. On the other hand
Arjuna refusea to fight feelinrg compassion for hils relatives
atong hls foes. Selected verses from chapter I

highlight Arjuna's ethical dilemma:

Arjuna saw standing there fathers and
grandfathers, teachers, uncles, brothers, sons and
grandsons, and also companlicns;

And fache¢s-in-law and friends in both the
armies. Seeing all these kinsmen thus arrayed, the
son of Kunti (Arjuna),

Filled with the utmost compassion, sorrowfully
spoke: "Seelng my own kinsmen, O Krishna, arrayed
and wishing to fight,

My limbs collapse, my mouth dries up, there |s
trembling in my body and my halr stands on end;

The bow slips from my hand and my skin also is
burning; I am not able to stand still, my mind is
whirling.

And I see evil portents, O Krishna and I
toresee no good in slaying my own Kkinsmen in the
ftight.

I do not desire victory, O Krishna, nor
kingdom, nor pleasure. Of what use ls kingdom to
ug, O Govinda (Krishna), of what use pleasure or
life?

Teachers, fathers, sons, and also grandfathers;
uncles, fathers-in-law, grandsons, brothers-in-law
and (other) kinsmen:

These I do not wish to kill, though they kill,
me O Krishna, even for the kKingdom of the three
worlds; how (much less) then for the sake of the
earth!

What pleasure can be course, O Krishna in
slaylng the sons of Dhritarashtra?

Theretore we should not slay the sons
Dhritarashtra, our kinsmen. How could we be happy
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killing our own people, 0 Madhava?

Alas, what a great sin we resolved to commit in
undertaking to kill our own people through our greed
for the pleasures of kingdom."

The mlighty Arjuna, having thus addressed
Krishna, sald to Krishna, "I will not fight," and
fell silent. 10

Krishna, in his response to Arjuna, calls the warrlor's
concerns "unmanly," "un-Aryan," "unbecoming" "petty weaknesses
of the heart" and a course that "does not lead to heaven" and
on earth "leads to disgrace." Arjuna is counseled by Krishna
to carry on hls karmic duty as a warrlior because:

(a) The soul is not slain, but sheds a body at death and
takes on a new body at birth. Thus those slain will be reborn
and 1f Arjuna i{s sla’tn he will be reborn.

(b) Duty of this life must be fulfilled. There is no greater
cosmic good.than for a warrlor to do hls karmic duty and fight
for goodness.

(c) The warrior who fulfills his karmic duty will receive all
the blessings of the good karma his actions bring.

Thus the warrior obligation of the kshatriya caste
receives not only a religlous reinforcement of the system from
the Bhagavad-Gita, but a reassurance that merely performing
their duties with devotlion to Krishna will bring good karma
and ultimate salvation. Arjuna s urged by Krishna to abandoun
his sentlments volced so far:

Thou grlevest for those thou shouldst not grieve
for, and yet thou speakest words that sound llike
wisdom., Wise men do not mourn for the dead or for
the living. As the soul in this body passes through
childhood, youth and old age, so (after departure
from this body) it passes on to another body. The

sage is not bewlldered by this.
It is sald that (only) these bodies of the
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eternal embodied (soul), which Is indestructible and .
incomprehensible, are pexishable. Therefore fight,
0 Bharata (Arjuna)!

He who things that this (soul) is a slayer, and
he who thinks thal ihis (soul) is slain; both of
them are ignorant. This (soul) neither slays nor ls
slain.

It Is never born, nor does it die, nor having
once been, will it again cease to be. It {s unborn,
etexrnal and everlasting. This primeval one i{s not
slaln when the body 1ls slain.

He who knows that it (the soul) lis
indestructible and eternal, unb-tn and unchanging,
how can that man slay, O Arjuna ‘Y cause another to
slay? 11

In hls sermon to Arjuna, Krishna challenges him to

fulfill his cosmic destiny as a kshatriya and go forth and do

battle:

Further, having regard for thine own dharma,
thou shouldst nct trembie. There exists no greater
good for a Kshatxliya than a battle required by duty.

Happy are the Kshatriyas, O Arjuna, for whom
such a battle comes by mere chance, opening the door .
to heaven.

But if thou wllt not wage this righteous
battle, then having thrown away thy duty and glory,
thou wilt incur sin.

Besides, men will forever speak of thy
dishonor, and for one who has been honored, dishonor
is worse than death.

The great warriors will think that thou hast
abstained from battle because of fear and they who
highly esteemed thee will think lightly of thee.

Many words which ought not to be spoken will be
spoken by thy enemies, scorning thy strength. What
is more painful than that?

If thou are slain, thou wilt obtain heaven, or
{f thou conquer, thou wilt enjoy the earth.
Therefore arise, O son of Kunti, resolved to flight.

Regarding alike pleasure and paln, gain and
loss, victory and defeat, prepare thyself for
battle., Thus thou wilt not lncur sin. Thou shalt
cast away the bondage of karma.

Better one's own dharma, though imperfect, than
another's well performed. Better death in (the
fulfllliment of ) one's own law, for another's law is
dangerous.

Thus having known that which is greater than
the reason, steadying the self by the self, slay the
enenmy, O mighty-armed one!
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Time and I, the world destroyer, matured, come
forth to subdue the worlds here. Even without thee,
all the warrlors arrayed in the opposing armies
shall cease to be.

Therefore stand up and win fame. Conquering
thy enemles, enjoy a prosperous kingdom. By Me they
have already been slain. Be thou the mere
instrument, O Savyasacin.

Slay thou Drona, Bhishma, Jayadratha, Karna,
and the other warrior-heroes too, who have already
been slain by Me. Be not distressed, fight! Thou
shalt conquer thy enemies in battle. 12

Consistent with the warrior ethic espoused by Krishna in
the Bhagavad-Glita, the kshatriya is taught by Hindulsm that
his caste profession maintains cosmic order through violent

13
practice of war called "the eternal law of kings.'" Hindu law
of warfare defines the weapons and conduct of combat for the
14
kshatrliya. The warrior is counseled that it is a sin to die
in anything else but battle:
Death on a bed of repose, after ejecting phlegm and
urine and uttering piteous cries, is sinful for a
kshatriya....The death of a kshatriya, O sire, at
home 18 not pralseworthy....Surrounded by klnsmen
and slaughtering his foes in battle, a kshatriya
should die at the edge of keen weapons. 15

The kshatriya, fighting for his raja (king) and goodness,
maintains both the soclal order of the caste system and the
cosmic order of sacred law. Fallure to maintain crder would
bring on the Sanskrit term "matsyanyaya," "the way of the
flshes," in which the victorious wicked would "roast the weak

16
like fish on a spit." Although Hinduism insplired the
kshatriya to oppose and destroy his foe, safequards existed to
protect civilians and non-combatants. Around 300 BC
Megasthenses, the Greek ambassador to the Mauryan empire in

India wrote on this ethlc saying:
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At the very time when a battle was golng on, the
nelghboring cultivators might be seen gquietly
zultivating their work, perhaps ploughlny, guthering
in their crops, pruning trees, or reaping
the harvest. 17
Contemporary Hindulsm and the Use of Force
Religion, as in anclent times, has been a factor in the
political life of India in recent history. Prior to
independence, Indlan nationalism and Hindu revivallism were
inter-related%8 One Hindu Indian nationalist leader, Aaurobindo
Ghose, taught that love for God and love for "the Motherhood
of God" embodlied in India were one and the same%9 In 1909 he
spoke of how Krishna visited him in Jall and assured the
irdependence activist that the god was incarnate in the
natlionalist movement:.z0
Mohandas Gandhi{ utilized Hindu concepts while emphas!zed
Muslim-Hindu unity in his leadershlp of the independence
drive., While he read from the Bhagavad-Gita, New Testament
and Koran {n hls dally prayer meetings, Gandhi{ focused on the
Hindu 1deas of "ahimsa" or noninjury and "satyagrapha," the
force born of truth, as the basis for his nonviolent
resistance to British colonialism?1
Gandhi's commitment to nonviolence did have exceptions.
He accepted the necesslity of killing vermin and tigers
threatening villages, mercy-killing of suffering animals and
humana, taking life for food and self-defense agalnst a
murderer running amok?2 In 1920 Gandhi wrote on the choice
between cowardice and violence for Indla saying:
I would rather have Indla resort to arms in order to
defend her honor, than that she should in a cowardly
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manner become or remaln a helpless witness tn her
own dishonor. 23

Religlon caused problems in India that consistently tore
at the political fabrlc of the natlen. Inablility to settle
religious conflicts led to the partition of the sub-continent
into two independent states, predominantly Muslim Pakistan and
predominantly Hindu India, in 1947. Gandhl was himself
dassasslinated by a member of the Mahasabha, a Hindu religious-
pollitical group?4

In writing on the diviaive role of religion in Indian
snclety, Jawaharlal Nehru, the nation's first prime minister

once sald:

Indla is supposed to be a rellglious country
above everythlng else., Hindu, Moslem and Sikh take
pride in thelr falths and testify to the truth by
vreaklng tahelr heads. The spectacle of what .
called religion, in India and elsewhere, has filled
me with horror, and I have frequently condemned {t
and wished to sweep clean of 1t. Almost always it
seemed to stand fcr blind reaction, dogma and
bigotry, superstition and exploitation, and the
preservation of vested interests, 25

Since 1947 Indla and Pakistan have fought 3 wars.
Tension contlinues over the dlisrupted territory of Kashmit?6
India is a nuclear power and Paklistan ls seeking to become ori-
if it i3 not a secret one already. Desplte attempts by P:iime
Minister Bhutto and former Prime Minister Gandhi to reduce
tensions by talks held in 1989, the potential for armed
conflict still exists,

Motivated by a desire to defend its 200 mile exclusive

ececnomic zone, and lts sea lanes for trade, as well as joited

by the diplomacy of force of a US alrcratt carrler task force
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off its shores during the Bangladesh crisis, 1ndia has begun a

program to become a credible naval power in addition to being
27
a reglonal powver. Currently the Indian :davy has 14 submarines

and at least 4 on order. As Admiral S. N. Kohli of the Indlan
Navy cocmmentad:
India cannot be content to have nuclear
submarines of other powers prowling arocund the
Indian Ocean and not be able to deter them in any
way. The presence of an Indlan attack submarine
would make them
think twice before undertaking such a
deployment. 28
Relligious and ethnic strife is still a political factor
in Indlan domestic politics. 1n Octcber and November of 1989
400 people were kllled in riots between Hindus and Muslims in
29
northern Tndia. These riots were sparked by a militant Hindu
organization's announced plans to pull down a mosque under
construction In a site sacred to Hindus and put up a temple
irstead. The group has since abandoned its decision and will
build a temple alongside the mosque. In ths present coalition
government of Indla lead by Prime Minister V. P. Singh, the
Bharatliya Janata Pary (BJP), a Hindu revivalist party holds 68
30
seats in the 529 member house. A militarily powerful India
govaerned by a milltant Hindu government could be a reglonal
(or global) concern in the future. Such an India might try to
make the Indian ocean even "aore Indian" by, for example,
seeking to enforce a nuclear-—-free zone in part of the Indlan

Oc~zn with its neval power.

Desplite what Hindu militants in Irdia may be wiliing to

&

‘or, the majority of Hindus in America, most of whom

use force




follow a form of the Krishna religion within Hindulsm are not
inspired to resurrect the martial culture of the kshatriya in
the ways expressed in the Vedic scriptures. when asked about
the use of force members of the International Society for
Krishna Zonsclousnevs (ISKN), or Hare Krishnas, expressed the
following views which are covered in detail in appendix I1%:
(a) Althoujgnh peace 1s the ldeal, nations have a right and
obligation to maintain militaries for self-defense.
(b) Mil'tary torce should be used only for self-defense and
the protection of freedoums such as rellglous freedom.
(c) The use of force should include safequards to protact the
lives of non-voimbatants, animals and plants.
(d) The use of force should not include aggrecssion,
oppression and suppression of a nation's own citizens.
(e) iillltary values such as sacrifice and discipline are
directly related to moral qualities of the spiritual life?l
In summary, Hinduism as a historical religion
incorporates in the Vedic scriptures, an ethic of duty that
easlly translates into a justification for the use of force.
The revival of Hindulsm, arnd the use of violence by militant
proponents of Hinduism within Indian soclety, could pose
regional, or even global, concerns if ever combined with the
mlilitary and naval buildup of India and thrust on to the
international arena.
fundamentalist religion of any kinu united with political and ln
miiltary power could pose a threat to reglional stability?2

However, part of the Hindu religlious universe, along with the
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ethical obligation of the kshatriva is the tradition of ahinmsa .
and satyagrapha embodied in Gandh! and scriptural and

religlous constraints on the protection of non-combatants,

animals and the environment. Thls seems particularly true

among Amerlican Hindus. Although the mandate to wage war is

clear in Hindulsm, the expectation is that the use of force

will be governed by standards conslstent with the highest

princliples of the falith.
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. CHAPTER V

BUDDHISM
The Basics of Buddhiasm -

China is said to have "three ways," Taoism, confucianism
and Buddhism. This is not only true of China. Thalland,
Japan, China, Laos, Vvietnam, india, Mongolia, Cambodia, Tibet,
Burma, Korea, Nepal and §ri Lanka all have been influenced by
the Buddhist religion% Today, as with other major world
rellgions, many schools of thought and practice exist within
Buddhism. These include, emong others, the Theravada,
Mahayana, Amida, Nichiren, Tantric, Vajrayana, Zen, Lamalsm,
Tendal, Shingon and Sokz Ozkkal traditions. The various
traditions reflect the cultural conditions of the natlions in

‘ which they developed, like Tibet, China and Japan, as well as
varlous differences in the strictness of doctrinal
interpertations.

The foundexr of Buddhism was a prince from what is now
Nepal, named Siddhartha Gautama. He was born about 560 BC and
died at the age of eighty. 1In the early part of his life
Gautama studle spirituality from many religious teachers. The
key turning point in his life was the realization that the
type of extreme asceticism he had practiced for about seven
years was spiritually and morally futile. Gautama adopted
more serene forms of meditation and practice and achieved
“elightenment." He then became a "Buddh;" which means "awaken

one," "enlightened one" or "aware one." Gautama spent the

. rest of his 1life traveling, teachlng, preaching and gathering
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missionary disciples. He taught that all could acheive
Buddha~hood or Buddha-nature as he did.

The three centers of Buddhist life are dharma (the
teaching of the falth that leads to enlightenment), Buddha
(the embodiment of the =ztriving to achelve Buddha-nature), and
sangha (the spiritual community of the falthful). Important
concepts of Buddhlsm include:

(a) The Four Noble Truths: Sutfering is the result of past
karma; suffering is caused by deslring the wrong things or the
right things in the wrong way; suffering can cease and the
solution to suffering is the eightfold path.

{(b) The Elghtfold Path: Rlght knowledge and right attlitude
under the heading of wisdom and understanding; right speech,
right action and right 1living (or right occupation) under the
heading of ethical conduct and right effort, right mindfulness
and right composure under the heading of mental dlscipline.
(c) Nizrvapa: A transformed mode of human consclousness and
union with the dynamic power of the eternal and spirltual.

(d) ldeas llike reincarnation, compassion, meditation, the
interconnected nature of all things, enlightenment, tolerance,

peace, nonviolence, reconciliation, pluralism, inner

3
knowledge, non-attachment, and the emphasis on human dignity,

Buddhism, as a religion, generally opposes the use of
force, violence and war. In referring to the Chiiese
occupation of his homeland Tibet, the Dalal Lama, who is both
spiritual leader and head of state, said:

Nobody can understand Tibet without some
understanding of our religlon. I am a steadfast
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follower of the doctrine of nonviolence which wase
first preached by Lord Buddha, whose divine wisdom
is absolute and infallible, and was practised in our
own time by the Indian saint and leader Mahatma
Gandhi. So from the very beginning I was strongly
opposed to any resort to arms as a means of
regalning our freedom. All my efforts through these
years were spent {n a search for a Just and peaceful
settlement with China, and I tried my best to
discourage vioclence even at the risk of despleasing
some of my own people. For nine years I managed to
persaude those of my people who were still under the
authorlty of the Tibetan government not to take to
arms against the Chinese oppression, because I
believed that course would be immoral and knew it
would cause havoc on both sidea. We Tibetans still
have no feeling of hatred for the great Chlnese
people, although their representatives in Tibet have
treated us so barbarously. Our only wish is to live
our own lives in peace and friendship with all our
neighbors, including the Chinese; but for that we
appeal to all men and women all over the world who
value tolerance and gentleness. 4

For his commitment to nonvilence soclal change and
applying Buddhlist ocrinciples to the cause of peace the palal
Lama was awarded the 1989 Nobel Peace Prize. The selection
committee stated:

The Dalal Lama has developed his phlloscphy of
peace from a great reverence for all things living
and upon the concept of universal responsibility for
all mankind as well as nature. 5

These views of the Dalal Lama are consistent with the
tenets of Buddhism. Howevexr, despite the emphaslis on
nonviolence, peace and reconciliation, throughout the history
of Asia Buddhism was ignored, used or corrupted by politicai
authorities., As cne author commented:

Oon tr- question of war Buddhism said little, though
a few pasiages in the Buddhist scripture oppose it.
Like the historical Ashoka, the 1deal emperor of
Buddhism gains his victories by moral suasion. This
did not prevent many Buddhist kings of Indla and

Ceylon from becoming great conquerors and pursuing
their political aims with much the same ruthlessness
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as thelir Hindu neighbors. Two of pre-Muslim India's
greates conquerors, Harsha of Xanauj (606-647 AD)
and Dharmapala of Blhar and Bengal (770-810 AD),
were Buddhlist, In fact Buddhism had little direct
effect on the political order, except in the case of
Ashoka, and its leaders seem often to have been
rather submissive to the temporal power. An
Erastian relationship between church and state ls
indicated in the inscriptions of Ashoka, and in
Buddhist Ceylon the same relationship usually
existed., 6
Ashoka (266-233 BC) used Buddhism to educate and inspire
his people and enllghten his rule over the Maurya Empire.
However, in later times Buddhism was used to support the use
of force for political purposes by states and groups, despite
the teachings against the taking of any life.
Buddhism and ¥Haxr
In practice the ideal of 3uddnism often was corupted by
the self-serving ideology of ths states, rulers or over-
zealous practlioners. In anclient times the examples are many.
Sri Lanka, formerley Ceylon, has a tradition merging
religion and nationalism that goes back to a period before th
birth of Christ. The celebrated Buddhist king Dutthagamant
who ruled in the Second Centuzy BC, like the Indian monarchs
Harsha of Kanau) and Dharmapala ot Blhar and Bengal to come
1
centuries later, was a warrior and a conquerer. Dutthagamanti
marched to war with a relic of Buddha as his banner in his
batle lance and called upon a company of 500 monks to escort
8
his troops to war. 1In doing so Dutthagamani sought divine
protection for his soldiers and symbolized his use of force

for the purpose of establishing order to spread Buddhist
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principles within his kingdom in the same manner Buddhism
9
conguers choas. Buddhist monks enlisted in his cause, one
10
even reaching the rank of general. Monks in Korea were

enrolled by kings to battle enemies in the twelth, fourteenth
;1xteenth, and seventeenth centurles AD%1 Chinese Buddhist
monks took part in rebellions, fought lnvaders 2nd organized
military forces for the defense of thelr mcnastezles%z In
Tibet a monk assassinated a king, Glan Durma, who was hostlile
to Buddhism%3

Generally Buddhism recognizes five Jjustirctications for the
taking of human life. These are:
(a) A Mahayana Mahaparinirvana Sutra Story of tne bBuddha in
one of hls former lives, who killed some Brahmin heretics for
the purpose of defending the doctrine.
(L) The idea that it is better to ki{ll one to save many. One
Buddhist story tells of the Buddha himself killing a »andit in
order to save five hundred merchants.
(c) The belief (similar to the dialogue between Krishna and
Arjuna in the Bhagavad-Gita) that since existence is an
1llusion 11fe and death similarly are {llusions and the soul
does not die when the body is killed.
(d) The conviction that it is better to kill another than to
allow that one to kill (simiiar to Gandhl's argument about the
man running amok).

(e) The claim by Nichiren, who founded a nationalist Buddhist

sect in Thirteenth Century AD Japan, that since destiny s
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predeterm!ned it can not be sinful to put one to death, for it
14
is their fate.

The Buddhist who kills must be positively motivated by
charity, compassion or thoughtlessness, not the negatlive
emotions; otherwise these acts disturb inner peace or create
bad karma., If absolutely necessary, do it, but do not rejolice
in {t. Buddhist advisors to kings, even in modern times,
counsel that as the head of state the monarch must use force

when required to defend the nation, the state and the faith.
In 1910, for example, at the coronation of King Rama VI of

Thailand the Buddhist Patriarch gave a sermon on the three
15
qualities needed for royal rule. The firts, desire for

righteousness, the king was congratulatcted for already
possessing. The second, desire for the welfare of others, the
king was assurred he also already possessed and practiced.

The third, the policy of goverance, may involve the use of
force. The Patriarch praised His Majesty for building up the
Thal military forces and stated:

Pecple who live in dlfferent countries in close
neighbourhood must invevitably have disputes and
quarrelse, either on account of territory, or of the
rights of the subjects thereof, or of commercial
rivalry, and so forth...Such being the case, each
nation finds it necessary to orgainise some of its
own citlzens into a class whose duty it is to fight
against its enemies. Defense against external foes
is one of the policles of governance and is one that
cannot be neglected. WwWars must be prepared for even
in time of peace, otherwise one would not be in
time, and one would be in a disadvantageous position
towards one's foe. The Buddha said: "As a town
situated on the frontier must be prepared internally
and externally, so too should you be prepared.”
Thailand, had enjoyed great prosperity because all
ner citizens used to be warrlors. 16
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Referring to the warrlor class of anclent Indla, the

Buddhist Patriarch reminded King Rama VI that the monarch was
"the Chief Kshatriya of Thalland.”

More recently a Thai Buddhist leader, Kitthiwuttho,
17
engaged in "ideological holy war" with communism. He stated

that Buddhism was intimately connected to the national
security, soclal order and morallty of Thalland and the
Communist ldeology was the personification of evil. When
asked whether killing Communists would produce karmic demerit,
Kitthiwuttho responsed that it certainly would not and said:

I think we must do this (l.e., killingl), even though
we are Buddhist. But such killing is not the
killing of persons (khon). Because whoever destroys
the nation, religion and the monarchy i{s not a
complete persorn, but mara (evil). Our intention
must be not to kill people but to kill the Devil.

It is the duty of all Thal. 18

Buddhism played a significant role in anti-colonial and
nationailst sentiment in Burma during the Twentieth Century.
One former monk, Saya San, was coronated "the Buddhlist King"

by his foliuvwers and led an armed rebellion which began 22
19
December, 1930. A mixture of Folk Buddpniam, nature religlon

and nationalism was utilized as the {deologlcal rallylng
force. One appeal of Saya San to the Burmese people
proclaimed:

Do away with the heathens, Oh Nats, so that our
glorious Buddhist rellglon may prosper....Hark! Ye
Brahmans and Nats, King of Brahmas, Defender of
c2uddhlism, and others. We swear we wlll not 111
treat, nor destroy either the life or the property
of the people who are members of the assoclations
affillated to the G.C.B.A. (General Conference of
Buddhist Assoclations) and the Galon Army as long as
Burma does not attain freedom from the British
yoke....May we overcome the heathens speedlly and
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may the arms and ammunition used by our heathen ‘
opponents and thelr servants turn {into water or alir
or mis-fire and never attalin thelr object. 20

The British eventually crushed the rebelllion, which
included thousands of i{nsurgents, and captured Saya Saya. He
was convicted of seditious treason, and after a series of
unsuccessful appeals, executed on November 28, 1337, Buddhism
continued to be a force in Burmese politics until independence
in 1948 and after. After election to Prime Minister in 1960 U
Nu fulfllled a campaign promise and established Buddhism as
the state religlon of Burma?1

Ihe Religion of the Samural

The rellgious traditions of Japan significantly
influenced the samural class of waztlors?z The Shinto faith
taught loyalty to the Emperor, reverence for ancestcrs, and ‘
love of the Japanese nation. Confuclanlism taught rules for
social harmony including the obedience of junlors to seniors
and the need for follows to treat each other as they would be
treated. Buddhism taught development of the inner person. A
"cult of death" which taught samurals that ritual sulclde,
"harl-kari{" or "beppuku," was the only way to atune for
serious fallure was also prevalent. However, Zen became the
personal religion of the samurai?3

The samural searxrch for inner life and the Bushido Code
which formed thelr ethical framework were strongly influenced
by the Zen tradition in Buddhlsm?4 It was re-introduced to
Japan by the monk Eisai in 1192 AD. The word "Zen" is a

Japanese form of the Chines term "ch'an" and the sanskrit word ’
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O "dhyana." All three mean "medltation." The bellefs and
practices of Zen appealed to the military culture or the
samnural. These include: (a) Galning spiritual insight to tell
the "true" from the "false" in self and reallty.

(b) The emphasis on disclipline, self-control and meditation.
(c) cCultivation of intultive faculties and mustering of inner
strongth,
(d) Mind-body-spirit unity balance and integration to live
and act as a whole person,
{e) Preparation for facing death without fear
{f) Development of detachment and mindlessness to objectively
avaluate one's self and reallty?s

"In short," as one author wrote, "Zen provided a

26
that developed In the eleventh centiry." The samiral were

‘ phliosophlcal framework ldeally sulted to the sarural ldeals

"brought up unrder the rigoxrs of Z=n" which insplred them to
"put aside all worldly thingsz" and "detach one's mind from the
here anada nc- of this world of impermanence® in the "quest for
enlightenment.37 The samural retired to Zen temples for
peri.is of reflection, meditatiun and preparation tfor
practicing their military ptofession?8 By the time of the

Tokugawa period the relationship between Zen and the samural
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had grown untll it permeated the entire Japanese feudal

culture. The values of justice, courage, benevolence,

p &K

polliteness, sincerlity, veracity, honor, duty, education, self- .

contiol and maritai skill with the sword present in the
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sushido Code grew from the fertile interaction between the ‘
29
samural and Zen.

It was believed by the samural that one could not gain

mastery of the martlal arts themselves wlthout a thorough
30
knowledge of Zen. Thus archery, sword fighting, alklido,

karate, jujitsu and the other martial arts were practiced as

Zen disciples as well as military skills. 1In his book Zen in .
the Art of Archery the author, Eugen Herrigel, lllustrates

this view while writing about one leésson with his archery

teacher in Japan:

contenting himself with a few practice shots, the
Master went on to expound the "Great Doctrine” in
relation to the art of archery, and to adapt it to
the stage we had reached. Although he dealt in
mysterious images and dark comparisons, the
meaqgerest hints were sufflclent for us to understand
what 1t was about. He dwelt longest on the "artless .
art" which must be the goal of archery 1f it is to
reach perfection. "He who can shoot with the horn
of the hare and the halr of the tortoise, and can
hit the center without bow (horn) and arrow (hair),
he alune is Master in the highest sense of the word,
Master of the artless art. In deed, he is the
artless art itself and thus Master and No-Master in
one. At this point archery, considered as the
unmoved movement, the undanced dance, passes over
into 2Zen." 31

" The union of the spiritual arts and the martial arts
became an integrated part of Japanese culture. In the perliod
before and during World War Two this would cause dire
consequences for Buddhism's vision of being a unlversal faith

smbracing all sentiment beings rather than merely a tribal or

national religlon.




Buddhism and Japanese Militarisam

From 1868 to 1945 the Japanese government guided the
development of religlious life through policy?2 The purpose wasg -
to create a theocracy with shintolism as the naticnal religlon Id
and the Emperor as the head of both church and state. In 1940
government efforts tu have all Japanese citlzens promote
militarism, nationalism and axpansionism through the Shintu
religion increased. From 1941 until 1%45 i¢oliglion was the
almost completely subservient handmaiden of tre state.
Although there were some Christians and Buddhists who N
hesltated to place the Shintc pantheon, the 3un Goddess and :
the Emperor above thel.r personal falth or historical religion,
most went along with the trinity of Shintolsm, militarism and
nationalism. Nichiren priests excelled at chauvinism. The
Nichiren missionary goal of making "the entire world one great
Buddha-land," and all people "Buddhist salnts," was equated
with the expansion of Japanese hegemony by military power?3
Colliections were taken at Buddhist “omples for the purchase of
alrplanes for the war effort. Nationalistic movies were 'fi
promoted by Buddhist organlizations. The "way of the
divinities" and "the imperial way" had forced the .
religlions, including Buddhism, to take part in stirring up
nationalist zeal among the Japanese people:.’4 The language of
the war effort freely used "God-talk" as an address by
Hashimoto Kingoro shows. He borrows from the "white race's"

past rellgious Jjustification of imperialism Iin a Japanese

version of "manifest destiny":
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And 1f it is still protested that our actions
in Manchurlia were excegssively vicvlent, ws may wish
to ask the white race just which country it was that
sent warships and troops to India, Scuth Africa, and
Australia and slaughtered innocent natives, bound
their hands and feet with lron chalns, lashed thelir
backs with lron whips, proclaimed these territories
as thelr own, and 3till contlinues to hold them to
this very day?

They will invariably reply, these were all
lands {nhabited by untamed savages. These people
did not know how to develop the abundant resources
of thelr land for the bencfit of mankind. Therefore
it was the wish of God, who creacxed heaven and earth
for mankind, for uc to develop these underdeveloped
lands and to promote the happiness of mankind in
thelr stead. God wills {t.

This is quite a convenient argument for them.
Let us take it at face value. Than there is another
question that we must ask themn.

Suppose that there ls still on this earth lands
endowed with abundant natural resources that have
not been developed at all by the white race. Wwould
it not then be God's will and the will of Providence
that Japan go there and develop those resources for
the benef{lit of mankind?

And there still remain many such lands on this
earth. 35

The collaboration of Buddhism and Japanese imperialism
before and during the Second World war caused a crlsis for the
falth that continues to thiz day. Buddhists in Japan continue
to soul-search and are vigllant that the Buddha-dharma, or
teaching of the religion, 1s not taken over by royal dharma or
tne ldeology of the state again?G The missionary expansion of
Japanese suddhism into nations like the United States has also
increased the universal character of the religion. Even the
zealous Nichiren tradition has shed {ts nationalist fervor and
taken on a more global, rather than exclusively Japanese, view

of the world. In the US the Nichiren Shoshu of Amerlca is the

most multi-cultural and multli-ethic of the Buddhist
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denominations., By contrast, the Buddhist Churches of America,
the largest and the oldest of the US Buddhist denominations,
remains predominantly Japanese.

In summary, Buddhism generally emphaslzes peace,
reconciliation and nonviolence. However, in both ancient and
recent Aslan history Buddhists have developed traditions that
supported state ideoclogy and the use of force not only in
sc¢lf-defense, but in wars of conquest like the campaligns of
Dutthagamani in Sri Lanka during the Second Century B.C. and
the expanslionist lnvasions of the Japanese milltary during the
Second World war. The intuitive and contemplative focus of
Zen led to it becoming the personal religion of the samural
class of warriors in Japan.

Being in bed with Japanese millitarism created an
introspective look at thelr falth and practices by Buddhists
and resulted in a more universal outizoX by mauy Jafanese
traditions. The Japanese people themselves are concerned
about a return to the miiitarism and the militant nationallsm
of the past. Constitutional constraints limit Japan's adbility
to project force beyond its shores. There !s some fear trat
US efforts at defense burden-sharing will push Japanese
rearmament too far and too fast. Tokyo has exceeded {ts salt-
imposed 1% of GNP defense spending celling and extended its
sealane defense perimeter to 1,000 nautical mlles?7 Japan
presently has 60 blue-water warships and four Aegis-class
gulded-missle crulsers are beling procured?8 Although any

Japanege rearmament will take place within the context of the

63




US-Japan security relatlonshlp, concerns still exist. It is

generally agreed that there is no political will in the

Japanese body politic for a military role larger

than that needed to protect national territory and

immediate maritime trade routes?9 But, what about tomorrow?
The Meiji Restoration of the Nineteenth Century used

traditional values and spiritual ldeas to modernize the

Japanese nationfo Some of the same spirit was utilized to

rebuild postwar Japan and turn lt intc an economic power.

The world would be an uneasy place if tna splritual power of

Japan 1a again dirscted toward military power rather than the

power of trade and economics.
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CHAPTER VI

JURAISH
Judaism apd ¥War

Jews are called "People of the Book" and "People of the
Covenant." The Blble records thelr history and provides
inspiration and guldance. Thelr covenant with God, deflines
thelr ldentity as a relligious community. Both the Bible and
the covenant are central to understanding Judalsm and, for the
purposes of thls research, how the falth relates to war.

The Hebrew Bible ls divided into three sections by Jewlsh
tradition:

(a) The Torah (or Pentateuch): The Flve Books of Moses
including Genesls, Exodus, Leviticus, Numbers and Deuteronomy.
(b) 1Ihe Brophets: Divided into Earlier Prophets; Joshua,
Judges, Samuel, and Kings, and Later Prophets; Isalah,
Jerimliah, Ezekliel and twelve so-called mlnor prophets.

(c) The Writings: Arranged in the order of Psalma, Proverbs,
Job, song of Songs, Ruth, Lamentatlions, Ecclesiastes, Esther,
Daniel, Ezra, Nehemlah and Chronlcles%

For any study of Jewish attitudes toward war, both the
Torah and the responsibllities of covenant are key factors.
Both the requlirements for going to war and the means of
conducting war are stated in the Scriptures. The requliements
are also related to the ldea of being a Chosen People of God.
Historical Judaism has given birth to many movements and

streams. These have {ncluded Hellenistic, Pharisalc,

Messlianlic, Qumranlic, Talmudlic Apocalyptic, Rabbinlc and




Kabballc traditions in the past and the contemporary Reformed,
Conservative, Orthodox and secular 2Zionist traditions today.

Jewish ldeas about war origlnate In the falth's earllest
days when Israel was a confederation of tribes. Lord Yahweh,
the God who delivered the Hebrews from glavery, was consldered
a deity of war who won a victory over the mighty armies of
Pharaoh. In Exodus Moses sings of his "warrior God":

1 will sing to the Lord, for he is highly exalted.
The horse and its rider he has hurled into the sea.
The Lord is my strength and my song; he has become
my salvation. He is my God, and I will praise him,
my father's God, and I will exalt him., The Lord is
a warrlor; the Lord ls his name. Pharaoh's charlots
and his army, he has hurled into the sea. The best
of Pharaoh's offticers are drowned In the Red Sea.
The deep waters have covered them; they sank to the
depths like a stone. Your right hand, 0 Lord, was
majestic in power. Your right hand, O Lord,
shattered the enemy. 2
3
The people of Israel were the "armies of the living God."

Thelr victorles were recorded in the yet to be discovered
"Book of the wars of God."4 God gave directlion on strategy,
operations and tactics. War preparations and combat rules and
regulations are recorded in the Torah. The judges, and later
the kings, were warriors as well as monarches.

Not only did this "army of the living God" fight for
their Lord, but God "the warrlor" also fought for them.
Examples from the Bible include:

(a) On a day unlike any "betfore or since" God held the Sun
still in the sky to ald the Israelites in battle?
(b) God slayed 185,000 Assyrian soldiers who were beslieging

6
Jerusalem.
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(c¢) God used nature against Sisera {n 3upport ot Israel's
military campaign?
(d) God moved about In the Israelite camp to "protect Israel
and delliver thelr enemies to them?
(e) God "went out in front" of Israel to strike the
Philistines with angelic armies "marching in the tops of the
Balsam trees."9

Victory was dellvered to Israel by God. Military force
alone was not enouqh if the iLord did not help. Not only did
David say that the Lord "trains his hands for war and hils
fingers for battle," but also the monarch of Israel sald that
God "gives his king (David) great vlct:oriess.3:0

Not only would God fight for Israel and fight with
lIsrael, but the Lord would make war on Israel i{f the covenant
people sinned. The enemies of Israel were allowed to chastise
and oppress the covenant community. As the prophet Jerimiah
preached "a destroyer of nations," the Babylonlan emplire was
sent by the Lord to "punish" Israel for lts sinfulness%l
Repeptance and adherence to the law and covenant of God would
bring reconciliation and an end to divinely-orchestrated
defeats, millitary reversals or oppression by enemy nations.

The Iypes of Wars

The wars of Israel were the "wars of God" or "the wars of

Yahweh" so the Lord had to be consulted before war was waged.

As already mentioned, God gave instructions on the use of

force. Deuteronomy 20: 1-20 summarizes the law of war for the

Israelite soldier:




when you got to war agalnst your enemies and see
horses and charlots and an army greater than yours,
do not be afrald of them, because the Lord your God,
who brought you up out of Egypt, will be with you.
when you abocut to go into battle, the prxle«t shall
come forward and address the army. He shall say:
"Hear, 0 lsrael, ctoday you are golng into battle
against your enemies. Do not be fainthearted or
afrald; do not be terrifled or glve way to panic
before them. For the Lord your God 1s the one who
goes with you to fight for you agalinst your enemies
to glve you victory."

The officers shall say to the army: ‘'"Has
anyone bullt a new house and not dedicated it? Let
him go home, or he may die in battle and someone
else may dedicate it. Has anyone planted a vineyard
and not bequn to enjoy 1t? Let him go home, or he
may die in battle and someone else enjoy it. Has
anyone become pledged to a woman and not married
her? Let him go home, or he may die in battle and
someone else marry her. Then (he ¢iflcers shaii
add, "1ls any man afrald or falnthearted? Let him go
home so that his brothers will not become
disheartened too." When the offlcers have finished
speaking to the ar.ay, they shall appoint commanders
over it.

When you march up to attack a city, make (ts
people an offer of peace. If they accept and open
thelr gates, all the people in it shall be subject
to forced labor and shall work for you. If they
refuse to make peace and they «<ngage you in battle,
lay slege to that city. When the Lord your God
delivers it into your hand, put to the sword all the
men in it. As for the women, the children, the
livestock and everything else in the city, you may
take these as plunder for yourselves. And you may
use the plunder the Lord your God gives you from
your enemies. This is how you are to treat all the
cities that are at distance from you and do not
belong to the natlions nearby.

However, in the citles of the natlions the Lord
your God is gliving you as an lnheritance, do not
leave alive anything that breathes. Completely
destroy them-the Hittites, Amorlites, Canaanites,
Perizzites, Hlttltes and Jebusites-as the Lord your
God has commanded you. Otherwise, they will teach
you to follow all the detestable things they do in
worshiping thelr gods, and you will sin against the
Lord your God.

When you lay siege to a city for a long time,
fighting against it to capture {t, do not destroy
its trees by putting an ax to them, because you can
eat thelr fruit. Do not cut them down. Are the
trees of the fleld people, that you should besjege
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them? However, you may cut down trees that you Know .
are not frult trees and use them to bulld slege
works until the clty at war with you falls.

The tenets of the Jewlsh ethics of war are clear in this
chapter:

(a) Fearlessness in battle for Israel and God.

(b) God fights with Israel and delivers victory over all

foes,

(c) Ffriests accompany the troops into battle (Yahweh's

Chaplalns Corps).

(d) Those newly married, those who have recently constructed

a home, those who have recently planted a vineyard and the

faint hearted are exempt from service.

(e) Peace offers were to be made to avold war 1f possible.

(f) Idolaters must be killed {f they refuse to give up

idolatry.
(g) Do not devastate the land or the environment while waging
war.

In the Jewish ethic of war there are four categorles of
the use of force. The first type is the war of extermination.
This is what was conducted against the Amalekites by God's
order. The Lord commands through Samuel:

This is what the Lord Almighty says: "I will punlish
the Amalekites for what they did to Israel when they
waylaid them as they came up from Egypt. Now go,
attack the Amaleklites and totally destroy everythlng
that belongs to them. Do not spare them; put to
death men and women, children and infants, cattle
and sheep, camels and donkeys." 12

The second category is the war c¢f possession. Thls was

the campaign that Israel fought to clalm the Promised Land of
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Canaan from the polythelstic tribes that resided there. The
Same rules outlined i{n Deuteronomy 20 appllied ir the war to
win the land af Canaan for God and Israel, but 1f the
Canaanites refused the peace terms they were to be
exterminated. This total destruction of all 1life ls called
the ban or herem. It ls consldered necessar, to keep the
covenant community pure, undefiled and uncontamlinated by any
remnant ot ldolatrous culture Linat would be permlitted to
su:vive.13 The war of possession ended after the Zime of
Joshua.

The third category of war i{s the war of permission. This
was an aggressive war waged for purposes of terrlitorlal
expanslon; thls developed during the United Monarchy period. .
The Israejlite king was required to '"inquire of the Lord" and
recelve permission from God and the religlious leadership
before uaing military force%4 In @ war of permission, since -
there was no lmnedlate threat, only single able-bodied men
were enlisted for combat%5 Out of compassalonate concerns those

tdentitled in Deutervnomy 20: 5-8 were exempt from millitary

service, *

k3

The war of obligation 1s the tinal cartegory. Thls type
lnclucea the conquest of Canaan but, 4tter that perlod, ls
app'led unly to a war ot self -Jefense. [f the Promisad Land

was Invaded by an enemy, then the covenant commynlty was

mandated to tight., Every detensalve battle la a "war ot .
lb
Yahwali." In a war of obllgation military service was In




principle compuisory and universal, Even the newly wed,
exempt in the rules nf Deuteronomy 22, was requlred to
participate {n this category of war%.
The morah provides instructlons on preparations for war.
The prlest not only sacriflced to God before the deployment of
troops, but also accompanied the troops In battle. The
priestly responsibilities of the millitary chaplains included
reading the law of war to the troops.
<aewlap Reglstance to QOppression
The Jewish ethlc requlres resi{stance to oppression. This
tncludes, 1f necessary, the use of force%8 Sseveral times in
anclent history, Jews took up arms to preserve thelr religlion
and way ot llfe. The revolt of the Maccabees agalnst Selecuid
rule and their pollcy of forced Hellenizatlon is one example.
The flrst leader of this Second Century BC fight for religlous
freedom, Mattathls:, 1s described in terms reminiscent of the
military commanders during the era of the Judges. The
exhortatlion of Judas Maccabees tc his troopa expresses
mlilltary principles seen in concepts of war in [srael's
earller history:
[t \s easy for many vo be hemmed in by few, for in
the sight of Heaven there ls no difference between
saving by many or by few. It 1s not on the stze of
the army that victory in battle depends, but
strength comes from Heaven., He himself will crush
them before us; as for you, do not be afrald of
them" 19
The Zealot revolts of the flrst century AD, and the

slcarll wing of asssassins within the movement, weare motivated

Ly concepts related to the war of obligation., One Hiblicul
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acholar, writing about the first {ll-fated Jewlish revolt
agalnst the mighty Roman Empire (66-73 AD) sald:
Thelr apparently hopeless resistance to thelr
heathen beslegers in the face of incredible
difficulties must have been inspired to some extent
by the falthful hope that God would intervene in
some miraculous manner and deliver them {rom the
hands of the Romans-as he had from the Assyrlians in
the days of plous Hezeklah, and from the Seleucids
in the days of the plous and zealous Maccabees. 20
Both the Zealots and the Maccabees assumed the ethical
basls of reslstance to evil as the Jjustiflication for using
force. Striking out against forelgn occupation forces
oppressing God's people in God's Promised Land was In
accordance with God's will. To fight an idolatrous oppressor
whose very presence on sacred territory violated the sanctity
of Torah, covenant and Temple was participation in a war of
obligatlon to the zealous Jews., This led to the expectation
of dlilvine military support from the Lord or the coming of
21
God's anointed one, the Messlah. Both the Jewish War of 66-70
A.D. and the revolt of Jews who belleved Bar Kochba to be the
Messian form 132-135 A.D. were fought in the firm bellef that
the present age was coming to an end and the miraculous
intervention of God, as declared in the prophetlic and

22
apocalyptic wrltings, was {mminent.

Eachatology and ¥ar
Apocalyptic Judalsm, expressed in lliterature like the
canonical Book of Danlel and the extra-cancnical 2 Enoch held
the convictlon that the present world was under the control of
demonic powers and that god would soon end this age and

8stablish a new age with a New Israwel and New Jerusalem an the

1%
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center of the unlverse. This "eschaton," ("end-time" or "last ‘
days") re-creation of the cosmos wruld be through the Lord's
dlrect Interventlion or the sending of an emlssary, the
expected military-king, the Messiah, or a divine being called
the Son of Han?3 These dying throes of the present age would
involve "slgns of the time" like earthgquakes, unusual events,
famines and flnally, a great war {nvolved God's People and the
angels flghting on the slde of God and evil men and demons
battling to malntain the control of Satan?4 Michael the
Archangel would be the military commander of the heavenly
forces and thelr human allles i{n thls final battle agalinst
evil. The ¥War of the Sopns of Light Agalnst the sSons of
Parkpess, a scroll of the Qumran community that thrived near A}
the Dead Sea twc thousand years ago, {s a uocument that ‘
reflects the apocalyptic certalinty of an ultimate
eschatologlical war, The War Scroll's purpose is to provide
the members of the Dead Sea sect with a detalled set of
rules, regulat!ons and plans fcr the coming confrontation with
the forces of evil?s The community would be fighting alongside v
the angelic hosts themselves. The strictest adherence to the |
Torah edicts on war preparation and millitary conduct was
required. 7The ¥Waxr Scoll prepared humans to battle with
divine comrades«ln-arms?6
Apocalyptic Judalam, with lts expectactions of messlanic
dellverance and intervention by God and the angels, lusd to the

two revolts against Rome that ultimately brought tragtc

¢
resulty to the Jawlsh natlion. For this reason apocalyptic
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literature and messianic movements were discredited in the
eyes of all but a few zealous Jews?8 However, apocalyptic
thought would play a great role in the theology of earliest
Christianity, and Jews would again take up arms {n the 1940's
for God, Iarael and political independence.
Contemporaxy Judalsm and ¥ax

Jewlsh ethlcs of war remain consistent with the war of
obliqation?9 The wars of possession, extermination and
permission no longer exist. The contemporary nation-state of
Israel 1s a paradox. It is '"a quasli-theocratlic state" with a
democratic form of government?o Though a secular state, the
military has religlous advisors to lnsure that war Is
conducted by the tenets of the Law of Hoses?1 The Jewlish view
of war today is centered on self-defense and deterrence. For
Israel, a pre-emptlive strike is permlissible as an act of self
-defense In the ethlc of a war of obllgation?2

In summary, the Jewish ethic of war {nvolves a tradlition
that lncludes rules and regulations for military personnel as
elaborate as the keshatriya codes of Hinduism. War s seen as
sanctioned and assisted by God. In some inatances, such as
self-defense and resistance to oppression, use of force s
obligatory. Though a rellgion that values peace, Judalsm ls
not a rellglon for pacifists. Universal peace for all

humanity !s an ldeal of Judalsm. But the ldea of peace does

not Include a bellet that one practices nonreslstance to evlil

llke the Chrlstlan tdea of paclflism. As ona duthor wrote:




(The Jew) became a man of war, intrepid in battle, .
unmatched in valor. Llike the Greeks, the Jews had

their Marathon, magniflcent victories in the face of

incredible odds. But, unlike the Greeks, who

remained passlive after thelr defeat at the hands of

the Romans, the Jews rose time and agaln In armed

rebellion agalnst thelr oppressors, strlking for

their freedom and rellglous liberty. The

stereotyped mask of meekness was later fltted on the

Jew by Western civilization. 33
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CHAPTER VII

CHRISTIANITY
Ihe Ethics of Jesus

Philosophical influences on Christianity in ancient times
came from a rich varlety of sources, Greek philosophy, Latin
legqalism, the views of pre-Christian polytheism in lands
missionized and the Hebrew traditlons of the Old Testament all
played a part in the theological development of Christianity.
However, Christians generally agrese that the most
authoritative source of Christian thinking {n contemporary
times ls the Bible. 8§pecial emphaslis {s placed on the New
Testament with the saylngs of Jesus Christ being the pre-
eminent authorlty% The Christian seeks to live in harmony
with the will of God and the Biblical splrit as expressed in
the 1ife, model and teachings of Jesus? Wwithin Christian
theology there are two primary schools of thought about war
and the use of force by states. On one hand is nonresistance
and pacifism. On the other hand is the tradition of Jjust war.
In formulating and presenting thelr arquments both sides have
appealed to the teachings and actlions of Jesus and the spirit,
law and words »f the Bible.

Eaxly Christianity and ¥War

In his sermons and leamsons, Jesus emphasizes the
necessity for peaceful resolution of conflict, 1In his Sermon
on the Mount he preaches that "true happiness" and "Jjoy" or

"being blessed” lles in promoting reconclliation and

nonreslstance to persecutlon. The passage commwonly called the
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Beatitudes lllustrates thls athical view: .

Blessed are the poor in spirit, for theirs i{s the
kingdom of heaven. Blessed are those who mourn, for
they will be comforted. Blessed are the meek, for
they will inherit the earth. Blessed are those who
hunger and thirst for righteousness, for they will
be filled. Blessed are the merciful, for they will
be shown mercy. Blessed are the pure in heart, for
they will see God. Blessed are those who are
persecuted because of righteousness, for theirs tis
the kingdom of heaven., Blessed are you when people
insult you, persecute you and falsely say all kinds
of evil agalnst you because of me. Rejolce and be
glad, because great is your reward in heaven, for in
the same way they persecuted the prophets who were
before you. 3

Jesus proclaimed himself to be the Messiah and the Son of
Man that the Jews were expecting. However, he proved not to

be the military leader expousing revolution against Rome that

the Jews hoped the Messiah to be. Although he spoke of "tha

sword” and "war® it was always in a time that though imminent, ‘
had not yet arrlved. The Euture would bring for the Jews and
the world violence and conflict at the end of the age:

You will hear of wars and rumors of wars, but see to
it that you are not alurmed. Such things must
happen, but the end is stlil]l to come. Nation will
rise against nation, and kingdom against kingdom.
There will be famines and earthquakes in various
places. All these are the beginning of birth

palns. ¢

The coming of Jesus had set in motion the process that
would bring on the eschaton, the end-time, and even though
followers were counseled to be peaceful, the last days were
not a tlme of peace,

Do not suppose that I have come to bring peace to
the earth. I did not come to bring peace, but a

sword. For ! have come to turn "a man against hls
father, a daughter againat her mother, a daughter-

in-law against her mother-in~law, a man's enemies
will be the members of hls own household.”
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Anyone who loves his father or mother more than
me is not worthy of me; anyone who loves his son or
daughter more than me is not worthy of me; and
anyons who does not take his cross and follcw me s
not worthy of me. Whoever finds his life will lose

it, and whoever loses hi= life for my sake will find
tt. 5

Like the Jewish apocalyptics wio were his contemporaries
and predecessors Jesus preached that the last days will
involve a great final confrontation between God and the forces
of righteousness on one slde and Satan and the forces of evil
on the other. God's Judgement will follow. There would be no
peace untll the eschatological peace established by the ro-
creation of the universe by God. Christ's peace was not the

6
peace of this world.

Thus, unllke the Zealots and the Qumran Dcad Sea Scroll
communlty members, the earliest Christians did not expect to
war alongslde the "sons of light" against the "sons of
darkness." When the Second Coming of Christ dld not happen as
soon as the early Church expected, the "final war" was
projected more and more into the future. "War language"”
became an acceptable analogy for the Christian 1life and the
spiritual struggles of the believer. Examples of this
include: '

{a) Comparing Christian ministry to soldlerlngf

(b) Comparing tha call of ministry to the trumpet call of
8

battle,

(c) Outlining differences between the wars and weapons of
9

"the world" and the Christian c:iseapity.

10
(d) calling Christlans to "put on the full armor of Qod.*

83




11
(e) Counseling Christians to "£ight the good fight.*

(£) Referring to Christians as '"good scldlers of Jesus
12
Christ."

{g) Comparing the Scrliptures to a "double-edged swozd.%3
({h) Calling the spiritual struggle of Christians a "waz.&4

Through the first centurles of Christianity two distinct
streams of thought developed as Chrlistendom walted for the
eschatological battlefields of Armageddon. One supported just
war and even crusade. The other supported nonresistance and
pacifism,

The Just Wax Tzadition

The growth of the just war tradition accelerates with the
conversion of Constantine to Christianity and the religion
merging more and more with the imperial ideology of the Roman
Empire%s

Ambrose (339-397 AD), the Bishop of Milan, appeazs

to have firast formulated a Christlian ethlc allowing
participation {n war%6 His famous convert, Augustine, would
develop the concepts even more and provide the basis for
Aquinas' writings on Just war. In his writings, Ambrose, a
government offlclal in northern Italy before being appointed
to the bishipric of Milan:
(a) Compared the defenss of the Empire agalnst barbarians to
the defense of Christlanity.
(b) Borrowed from Stolclsm, Cicero and the 01d Testament to

justify the accommodatlon of military service and

Christlanity.
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(c) Relegated Christlian paclflsm to the clergy and the
individual consclience of he belliever.
(d) stated that the conduct of war should be just%7
"No eagles and blrds must lead the army" he wrote, "but
thy name and religlon, O Je:su.-;s.%e Ambroses' thought provided
two basic concepts of just war theory in Christianity. Like
the Chineme phllosophers, he taught that war should be
conducted in a manner consistent with morallty and ethics.
Secondly, like the Hindu traditicn, he taught that "religlous
professionals" llke the clergy should abstaln from combat.
Augustine anplified what Ambrose sketched. Motivated by
the writings of Plato and Cicero, and his own view that peace
was an eschatologlical reality not achlsvable on earth by human
means, Augustline developed his own polnts for Just war. These
lnclude the following:
{a) war s for the sake of restoring peace, protecting the
safety of cltlizens and promoting just causes,
(b) War 1s the province of rulers only.
{c) War is to be waged only out of necessity,
(d) Martial ability is a glft from God among other glfts.
(e) "1t is still a higher glory to stay war itself with a
word than slay men with a .-.n.'oxd.%9
(£) The "evils of war;" "love of violence, revengeful
cruelty," "wild reslstance," "flerce and implacable enmity"
and the "lust tor power" are taboo ln a just waz?o
(g) Mercy ls "due to the vanquished, oxr the captive" to

21
promote war termination and postwar peace and reconcllliatlon,



(h) only one side in a war can be just.
(1) Clergy and monks must not engage in warfare at all,
In his summa of Theology Thomas Aquinas (Question 40)

repeats Augustine's themes in hlis own comments on just war:

Three condlitlions are necessary for a just war.
First, that the ruler have the authorlity to declare
war. A private individual may not declare war, for
he can rely on his superior's judgement to protect
his rights; nor has he any right to mobilize the
people, which must be done {n war. But since
responeslibility for publlc actlion i{s committed to %nhe
rulers, they are charged with the defense of th~
clty, the kingdom, or the province subject to chem.
And just as {n punishing criminals they are “‘ustly
defending the state with the civil arms against all
internal disturbance; as the Apostle says (Rom. 13:
4): "Not without cause does he carry a sword; for he
ls God's minister, an avenger to execute wrath upoun
him who doth evil," so0 also they are responsible to
defend the state against external foes with wax
weapons. Rulers are told in Psalm 81: "Rescue the
poor; and deliver the needy out of the hand of the
sinner." Hence Augqustine says in Againat Faustus
XXIII, 73: "To maintain peace within the natural
order of men, rulers requ'!re the power and decislon
to declare war."

Second, a Just cause is required, so that those
who are attackad for some fault wmerit such an
attack. Hence Augustine says in Elghty-three
Questions: "Those wars are usually defined as just
that avenge injuries, as wnen a nation or state
should be punished for neglecting to amend soma
injury inflicted or to restoru what was taken
‘ unjustly."”

’ Third, a rxight intention on the belligerents'
part ls requlired -elther to promote some good or to
avold some evil., Hence Augustine says in the book
Oon the Loxd's ¥Worda: “For the true worshlipers of Gud

, even wars are peaceful, not waged out of ygread or

: crualty, but from the zeal for peace, to restrain
evil or to assist the good. But It can happen thal
even 1f war is waged by legitimate authurity with
juet cause, nevertheless the war may be made unjust
through evil intention. FKFor Augustine says LIn
Agalnat Faustus LXXIV: "The deslire to hurt, the
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cruelty of vendetta, the implacable and severe
splrit, arrogance in winning, the thirst for power
and such things-all these are rightly condemned in
war." 22

Again in Summa of Theology i(Question 42) Aquinas, like
Confucius and Mencius, sanctions the use of force in

overthrowing an evil ruler:

...Tyrannical government i{s unjust because it s not
directed to the common good but the private good of
the ruler, as s clear from the philosopher in
Politlics IIl and Ethics VIII. Therefore the
overthrow of such government Is not strictly
sedition, unless perhaps when accompanied by such
disordear that the community suffers greater harm
than from the tyrsnnical government. A tyrant is
himself, moreover, far more seditious when he
spreads dlscord and strife among the people subject
to him so that he may dominate them more easily.
For tyranny ls the directing of affalrs to the
private benefit of the ruler with harm to the
community. 23

These three thinkers presented the ideas and values that
remain the foundation for Just war theorles in current
Christian, moral and political philosophies today. 1In
discussing why and when recourse to war is permissible, the
National Conference of (US) Catholic Bishops presented the
following criteria for Jjust war following “the loglc of
Augustine and Aquinas®™ ana "papal teaching":

(a) Just C3guse: Protect lnnocent ll€e, secure basic rights,
preserve conditions necessary for decent human existence and
self-defense.

(b) Competent Authority: Declared by those with
responsibility for public order (duly elected representatives

of the people) not private groups or individuals.
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(c) comparative Justice: Wwar is more Just than not going to

war.

{d' Right Intention: Legitimate reasons related to just

cause like pursuing peace and reconciliation, the avoldance of

unnecessary destruction and unreasonable conditlions for

surrender.

(e’ Last Resort: All peaceful alternatives to the use of

force have been tried and exhausted.

(£) Probablility of Success: BAbandoning recourse to hopeless

resistance or lrrational use of force.

(g) Proportiopnality: Damage to be infllcted and the costs

incurred by war must be proportlonate to the good expected by

use of force.

(h) Jus in Bello: Protection of civilians and noncombatants,

discriminate use of fcrce, restraint in terms of "weapons of

mass destruction" like nuclear, chemical and blological arms?4
Similarly, advocates of the just war tradition cite

scriptural exampies such as:

(a) Jesus using fogge to expel the money-lendexrs £from the

Temple in Jerusalem.
26
(b) Jesus as the military commander of the armies of heaven.
27
(c) Jesus counseling his disciples to purchase swords.

(d) God's delegation of executive authosrity (the sword) to
28
the earthly ruler.
The Jjust war tradition is critized by thcse who say it is

too easily utilized by =tates and insurgent groups to

rationallze their use of force. Durlng the r 1 p




Europe Jjust war became "holy war" with military orders of
knights, "monks of war," ready to engage in czusades?9

Even today, insurgents, inspired by liberation theology, rise
up agalnst governments using just war concepts to validate
thelr violence?0 Still, the just war tradltion remains the
primary means utllized for Christlianity to view the use of

31
force.

Jonresistance and Paclflism

Paclfism is motivated by vavlious schools of personal and
spiritual belief. Examples of different areas of pacifist
thought include:

(3) VYocational pazifism: Priests, clergy, monks, nuns,
members of holy orders, brahmas and othey religious
professionals fall into this category.

(b) Ahsolute paclfism: People who believe all kiliing of
human belngs is intrinsicaily evii. This group would also
include opponents of the death penaity.

(c) Gapdhian pacifism: Advocates of nonviolent soclal change
who reject violence a2s a means of political expression.

(d) gituational pacifiam: People who evaluate each war on
the basls of whether the cause is just or not.

Within tne Christian religlon paclfism may be rooted i{n
these concerns and others. Splritual ideas that inspire
Christian pacifists include:

(a} ZThe universality of the Church: Christlanity 1s a
unliversal religion with ultimate concerns that transcend

nationality. Since adherents live in all natlions, the Church
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should not take sides in conflicts between natlions.
(b) Eschatological pacifism: The opposite of the Jewish
apocalyptic view discussed in the previous chapter this idea
holds that all huran wars are to be avoided becausze the only
"just war" will be the final war between God and Satan at the
end-time.
(c) Just war: Christians only participate in a war 1f the
cause is consistent with the falth's criteria of justice.
(d) The Antichrist: All human governments are by nature evll
and a kind of Anti-Chrlst. Servinag them in war merely serves
the ends of the Devil,
(e) The Peacemaker esthic: Jesus calls all Christians to
nonviolence, nonresistance and the ethlics of peacemaking by
his life, ministry and teaching.
It 1s certalnly the words of Christ, the peacemaker
ethic, which {s the one category appealed to the most by
32
Christians when discussing pacifism. The guidelines for the
Christian life spoken by Jesus in the Beatitudes are augmented
by calls for nonresistarnce to oppression:
You have heard that it was sald, "Eye for eye, and
tooth for tooth."™ But I tell you; Do not resist an
evil person. If someone strikes you on the right
cheek, turn to him the other also. And 1f someone
wants to sue you and take your tunic, let him have
you cloak as well. I[If someone forces you to go one
mile, go with him two miles. Give to the one who
asks you, and do not turn away from the one who
wants to borrow from you. 33

Thls "turn the other cheek ethlc" separates cnristlanicy

from the two other Semitic monotheisms. Judaism, as stated in
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the previous chapter has an obligation of resistance. In the
next chapter it will be shown that Islam has a similar
obligation as Judaism.

Prior to the converslion of Constantine and the
Christianization of the Roman Empire (or, as others argue, the
Romanization of Christianity) the peacemaker ethic of Jesus
was used by Church leaders to counsel Christians to abstain

trom Roman millitary service. The requirements to kill and
practice ldolatry (emperor worship) concerned the spiritual
leaders of the falth. Just as Fourth Century AD church
leaders like Ambrose and Augustine wrote articulately for just
war consistent with Christian values, earlier theologlans
wrote just as articulately for paclflism based on the
peacemaker ethic. In a treatise entitled "One Government
Service" Orlgen (185-254 AD) arqued that the splritual
vocatlon ordained for Christians by Jesus precludes service in
the Roman military:

And to those enemlies of our faith who require us to
bzar arms for the commonwealth, and to slay men, we
can reply: "Do not those who are priests at certain
shrines, ana those who attend on certain gods, as
you account them, keep their hands free from blood,
that they may with hands unstained and free from
human blood offer the appointed sacrifices to your
gods; and even when war s upon you, you never
enlist the priests in the army. If that, then, is a
laudable custom, how much more so, that while others
are engaged in battle, these too should engage as
the priests and ministers of God, keeping thelr
hands pure, and wrestling in prayers to God on
behalf of those who are flghting in a righteous
cause, and for the king who reigns righteously, that
whatever 1s opposed to those who act righteously may
be destroyed!"™ And as we by our prayers vanguis=h
all deimons who stir up war, and lead to Luw
violation of oaths, and disturb the peace, we in
this way are much more helpful to the kings than
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those who go into the fleld to fight for them. And .
we do take our part in public affairs. And none
* fight better for the king than we do. We do not
tndeed fight under him, although he require it; but
we fight on his behalf, forming a speclal army-an
army of piety-by offering our prayers to God, 34

Tertulllan (155-240 AD) In hls essay "Christians and g
Military Service" writes that Jesus has "taken away the sword"
from members of the Church:

In that last sectlon, decision may seem to have
been glven likewise concerning military service,
which is between dignity and power. But now inguiry
Is made about this point, whether a bellever may
turn himself unto military service, and whether the -
imllitary may be admitted unto the failth, even the
rank and file, or each inferior grade, to whom there
{s no necessity for taking part in sacriflces or h
capltal punishments. There is no agreement between '
trhe divine and the human sacrament, the atandard of
- Christ and the standard of the devil, the camp of
) light and the camp of darkness. One soul cannot be
due to two masters-God and Caesar. And yet Moses
carried a rod, and Aaron wore a buckle, and John
(Baptist) is grit with leather, and Joshua the son .
of Nun leads a line of march; and the People warred:
if 1t pleases you to sport with the subject. But
how will a Christian man war, nay, how will he serve
even in peace, without a sword, which the Lord has °
taken away? For albeit soldiers had come unto John,
and had received the formula of their rule; albelt,
likewise, a centurion had believed; still the Lord
afterward, in disarming Peter, unbelted every
soldler, 35

-

As seen already however when the Pax Romana (Peace - .
imposed by the Roman Empire; and the Pax Christi (Peace that
is the gift of Christ) increasingly came to be synonymous, the
need for the everyday Christiar to take up arms to defend a

Christian Roman Empire became acceptable to the Church.
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The Church and The Woxld

In summary, Christlianity has two views on war. One {s
rooted in the teachings of the faith that emphasize peace,
nonviolence and nonresistance. Groups such as the Quakers and
Mennonites embody these ideals in ouvr contemporary society.
The cother view, reachling a compromise between the i1deal falth
and the real world, finds war as acceptable 1f consistent with
Christian principles of justice. Christianity also makes
allowance tor individual conscience in matters related tc the
use of force. Even the Jjust war tradition views war as a last
resort. The Church supports the pursuit of asuch goals as
preventive diplomacy, deterrence, arms control and elliminating
fundamental causes of conflict before force is used.

Though Christ calls Christians to be idealistic, living
in the world aiso means being reallstic. This also requires
vigilance that the Chzlstlan falth is not seduced by the state
in support of wars of aggression disquised as Just wars?s
Living and participating in the world does not excuse
collaboration with sin and evil.

Reinhold Niebuhr (1892-1971) in his 1948 essay, "Why the
Christian Church ls Not Pacifist," while advccating what has
been called "Christlan Reallism," railses this issue in
discussing heretical and non-heretical forms of paciflsm. In
concluding he writes:

It is a terrible thing to take human llfe. The
confllict between man and man and nation and natlon
is tragic. 1If there are men who declare that no
matter what the consequences, they cannot bring

themselves to participate in this slaughter, the
Church ought to be able to say to the general
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community: We quite understand this scruple and we
respect it. It proceeds from the conviction that
the true end of man is brotherhood, and that love |sa
the law of life., We who allow ourselves to become
engaged in war need this testimony of the
absolutlists against us, lest we accept the warfare
of the world as normative, lest we become callous to
the horror of war, and lest we forget the ambiguity
of our own actions and motives and the risk we run
of achleving no permanent good from thils momentary
anarchy in which we are involved. 37
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. CHAPTER VIII

18LAM
The Elve Billaxas of Islam
For two primary reasons Islam has become part of the
consclousness of the West In the past two decades. The flirst
consciousness awakening came with the mid-1970s global oil
. crisls that followed the Yom Kippur wWar. The secord was the
1979 Iranian embassy selizure and the hostage crisis that grew
from it.
Islam i3 an Araric word that means submission--in this
case, submission *o the will of God (Allah). Moslem, or
- Muslim, the participial form, means one whe submits. Unlike
| other religions there is no hierarchy, no clexrqgy, no
. priesthood, no Intermediary between humanity and God. The ' :(-
youngest am-ng the major world religions, Islam ozrlgin~ted in |
the Seventh Century A.D. as a result of the life and work of
"the first Muslim," Muhammed.

Muhammed {s consjdered by the faith to be last in the
line of prophets. 1Islam considers ltself to be the
ccntinuation and rectification of the monotheism of Judaism
and Christianity% 850 closely aligned are the religions that
the Jewish scriptures and the prophetic mission of Jesus are
incorporated by reference in the Holy Book of Islam, the
Koran, whlich was written by Muhammed. +The basic dutles,
practices and beliefs of Islam are summarized in the "five

plllars" of the religlon accepted by all Muslims. These are:

‘ (a) Shahada: Publlic recital of the twn fundamental tenets of
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the faith; "la ilaha illa Allah" ("There is no God but
Allah.") and "Muhammadum rasulu Allah" ("Muhammed s His
Prophet").

(b) §alat: Devotional worship and formal prayer practiced
five times a day (dawn, midday, midafternoon, sunset and after
nightfall).

(c) Zakat: An ohligatory tax for the needy.

(d) 8awn: The fast during the lunar month of Ramadan.

(e) Haij: The pllgrimage to the Kaalx, the holy shrine in
2
Mecca.,

Islam is AdAivided into various sects. These include the Sunni

(the vast majorlity), Sufi, Shi'a, Druse, Hanafl and Alawlte
3
movements.

The concept of "jlhad", which means "striving," 1sg
4
considered by some Muslims to be "the sixth pillar of Islam."

Muslims assert, as do the Jews, that to translate their

religious obligatlon of resistance by force as “holy war" lis
5
incorrect. There are three kinds of striving or jlhad. The

first i3 the inner struggle by the Muslim against evil, the
second 1s the correction of wrong and the third is war against
unbelievers and enemies of the faith. 1In his book, In the
Path of Gad, Daniel Pipes writes:

The division between Muslim and non-Muslim has
dominated the military sphere too. Whlle the
Shari'a (Islamic law) prohibits fighting between
observant Muslims, it permits (and on some occasions
even requires) Muslims to make war on non-Muslins,
War on behalf of Islam is know as jihad and is
usually translated into English as "holy war." But
"holy war" brings to mind warriors golng off to
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battle with God In thelr hearts intent on spreading
the faith-something like medieval European crusaders
or soldlers of the Reformation. Jlhad ls less a
holy war than a "righteous war," fighting carried
out In accordance with the sharl‘a., O0f course,
Jthad must be on behalf of Islam, but the emphasis
of lts definitlion 1s on legallity, not on hollness,

A Muslim may go to battle with thoughts of allah or ’
he may dream of booty; the key ls that his behavior
should conform to the Shari‘'a and thereby increase
the scope of its application. Not every attack on
non-Muslims qualifles as jihad; there are elaborate
restrictions which, {f tranagressed, make the
fighting non-Shari'a and therefore no jihad. For
instance. i1f an attack breaks an ocath, Lt is not
righteous war. Conversely, hihad can be directed
dgalnst Muslims who flout the Shari‘a, Including
apostates and brigands-hardly what "holy war" brings
to mind. 6

Pipes continues that the priority of Jihad {s to spread
the relilglon of Islam, but the perceived benefits of rule by
Islamic law:

More important yet, jilhad is not holy war
because lts purpose s not to spread the faith.
Non-Muslims commonly assume that jlhad calls for the
militant expansion of the islamic rellglon; in fact,
its purpose s to spread the rule of Islamic law.
The loglc behind law being the central concern of
Jihad has special importance for the toplc of Is.am
and political power: to approach God properly, man
rust live by the Shari‘a; because the <-arl‘a
contalns provisions which can only be executed by a
government, the state has to be In the hands ot
Muslims; Muslims must therefore control cerritory;
to do this, they need to wage war, and thus, the
provislion for Jihad. 1If Muslims do not rule, kafirs
{non-Muslims) do;by definition, the latter dc not
see the Shari'a as a sacred law. For expedlency's
sake, to minimlze Muslim antagonism toward their
rule, non-Muslims may enforce some Islamic precepts,
especlally private ones, but they would never gou to
the effort of implementing Shari'a public

. regulations. For these reasons, Islam requires the
expulsion of non-Muslims from power and thelr
I replacenent Sy bellevers, by force, {f necessary.
- Jihad, offensive in Dar al-Harb (lands not
P under Muslim contrzol), defensive in Dar al-Islam

{lands under Muslim control) , takes many forms:
insurrection, invasion, aid to nelghbors, self-
defense, or querrilla action. In addition to
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polities, tribes and individual warriors can launch ‘
a jihad on their own. Muslim power should be

extended both to areas where Muslims already live

and tc¢ where they do not, for Shari'a rule (in the

Islamic view) brings advantages even to non-Muslims

by preventing them from engaging in practices

forbidden by God., Jihad, Muslims belleve, should

cuntinue until they take control of the entire

planet and all mankind becomes subject to Islam's

law. 7

Jihad implles conquest, but not necessarily forced
religlous converslions. All kafirs, or non-Muslims, are to be
subjugated to Islamic political authority. The "conquered"
known as "Ahl al-Kitab" ("People of the Book"! who practice
Judalism, Christlanity or Zoroastrilanism are allowed to
continue thelr religlon uninhlblted? This liberality,
however, dld not extend to the "mushrikun" (polythelsts).
"Idolaters" were required to convert to Islam, Judaism or
Christianity.9 Failure to choose a monotheistic faith will

10
result in exlle or even death. Though not forcibly converted,

non-Islamic monotheists were taxed by the Muslim sate,

War was a large part of the expansion of Islam from its
earliest days. Muhammed himself fought at least five battles
"In the defense of Islam” during his 11£e%1 The flrst century
of Islam saw adhererits based in Arabla conquer to Spain in the
West and India in the East. The concept of 3jihad was used by
Muslims as a focus for nationallsm and anti{-colonialism in the
same manner Saya San used Buddhism in Burma. Obviously,
Islam, like Judaism and Christianity, has a messianic and
millenarian tradition that can be exploited for revolutionary

purposes.
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Across the vast area stretching from Indonesia to Morocco
the battle cry, "islam is in danger" was heard in early
opposition to Weatern imperialism and colonlalism%2 In the
Islamic schools of Algeria the students began each day by
reciting in unison: "Islam is my religion, Arabic is my
language, Algeric is my countxy.il;3 Islamic natlonallists
continually stated that, according to Sharia, European kaflirs
were not fit to rule over Muslims.

The Sudanese rebelll.: in the 1800s by Muslims who
believed the religlous leader Muhammned Ahmed to be the Mahdti
(Messlah) Is an example of how Islam and nationalism united to
oppose Egyptlan administration and British colonlallsm%‘ The
revolt against the "Turks" (Turkish, Egyptian or European
authoritles) was deemed a "jihad" by "the Mahdi's" followers%5
The revolution's purpose was eschatological. Muslims were
living In the last days and were fighting not only to restore
the rule of sharia {n Sudan, but to bring about the rule of
Allah on Earth through his representative the Hahdll.h6 By 1884
Muhammed Ahmed ruled half of the country, and on January 26,
1885 his forces took Khartoum, the caplital city of Sudan.

Only hls death six months later prevented the Mahdi from
completing hls plans to extend the jihad to Egypt and,
eventually, the whole world.

Islamic leaders do admit that, despite the effectiveness
of thelr falth as a force for nationalism and anti-
colonialism, Islam and the idea of jihad have been misused or

17
misinterpreted for pure pollitical purposes. When asked if the
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revolution in Iran represented "a renalssance of Islam," ar

Egyptian mullah, Imam Azhar Gad al-Haqg, nicknamed "the Pope of

[slam" repllied:

what is happening in Iran is a political event, a
political activity, and that has nothing, but
nothing to do with Islam (as a religion). 18

In response to a question about the proclaiming of a
Jihad against Commurism and other enemies of Islam, Imam Al-
Haq defined the term in 1ts tradlitional Islamic meaning:

Quite simply expressed, jihad means finding the true
path, rejecting bad hablts and bad traditions. The
most important meaniny of the concept of jihad is to
reform oneself and one's spliric by becoming clear
about all matters of faith, by convincing oneself
and providing others with a3 good example.

It is good for the people {f they are led
toward finding the correct approach to the nature of
religion and distancing themselves from bad
attitudes. Islam is the path. It provides
disclipline and order for those who have gone astray.
It guides people in prayer in the orne direction, the
true direction which is the Kaaba in Mecca.
Sometimes the prayer lasts a whole hour, and it
brings with it the duty for all believers to pray
together in groups and In mosques. It also lets the
people come together once a week for Friday prayer.
In additlion, twice a year there are prayers for the
high holidays and the big meeting during pllgrimage.
That is all determined by the goal of assisting
people in the comprehension of their religion and in
the approach to thelr religion and of discussing all
problems with them. That i{s, quite simply, jihad in
Islam. 19

Despite the emphasls on the spiritual aspects of jihad by
Muslim leaders, fundamentalist and militant groups continue to
stress the military aspects of the concept. The axsassins ot
Egyptian President Sadat belonged to the Al-Jihad group which
adapted an eleven point manifesto for the carrying out of

Jjthad. These points are outlined in a work entitled Al-Jihad:
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The Forgotten Pillar by Muhammad Ald al-Salaam Farajl:

(a) Laws of Muslim countrles are not Islamic enough because

the leaders have been trained by Christians, Communists or

Zionists. Therefore thes2 apostate leaders must be opposed,

since apostasy ls the greatest of all sinfulness,

(b) Cooperation with an infidel or apostate ruler is a sin

punishable by death.

(¢} True Muslims should refrain from government work or

military service in an intldel or apostace state.

(d) Jihad through peaceful means is cowardly. Armed struggle

is the only valid means of Jihad and is obligatory for all

true Muslims.

{e) Islamlic civilization is In its present state because of

the unwillingness of Muslims to wage mllitary jlhad?o
Al-Jihad members held that All had divided history into

five ages. In an eschatological sense they believed thelr

mission was to end the present fourth age and usher in the

fifth age when the ummah (!{slamic community) would live In a

era of peace similar to the reign of the Prophet Muhammed:

Allah has designated five periods in Islamlc history:

a. The ummah under the Prophet,

b. The ummah under the Calliphs,

c. The ummah under the Kingdoms,

d. The ummah under dlctatorships,

e. The Islam of the present time when dictatorship and

tyranny will be overthrown, and the ummah shall become
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controlled by a system similar to the Prophot's community and
21
eschatologlcal peace will reign
The Koxan and ¥War
volces In the Islamic world like Imam Al-Haq have risen
to oppose pollitically-motivated violence {n the name of Islam.
"I continue to be against the view," he said, "that the path
to an Islamic order is unconditionally connected with war, for
22
Islam strictly forbids war and flighting among Muslims." 1In
referring to the murder of Sadat, the Imam again criticized
the view that Jihad must always involve force:
(The Al-Jlhad assas: as who killed sadat in the name
of Allah were) absolutely wrong. As I already
mentioned, fighting between Muslims is forbidden by
Islam. One princliple of Islam Is good counsel,
which is provided by the religion. That applles
both for the ruler and or the ruled. The path of
force and of killing is forbidden to us. These
people took the wrong path when they killed. 22
American Muslims interviewed stated that although the
oppressive conditions in the Middle East produce desperate
people, the killing of innocents, slaughter of women and
children and other acts of terrorisms committed in the name of
24
Islam were not consistent with the tenets of the falth. The
Koran clearly describes Just conduct during the war and these
acts do not fit within Islamic gquidelines. The so-called
"Islamic terrorists" use terrorism because of:
(a) Inadequate instructlon In the Koran and Islamic
principles.

(b) Poor leadership that is opportunistic and self-serving.
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(c) Adaptation of f£ighting tactics common to thelr culture

but inconsistent with Islam.

25
(d) Mlsconceptions about the Islamic idea of martyrdom.

"Laws of war" and "rules for Jihad" are present in the
Koran and other books sacred to Islam. The Prophet Muhammed

himself is reported to have sald: "I am ordered to flight

26
polytheists until they say: ‘There is no God but Allah'."

Muslims are commanded by God to fight, but do not wage wars of
adggression for "Allah loves not the aggressors":

And fight in the way of God with those who fight
with you, but aggress not: God loves not the
aggressors. And slay them (polythelists) wherever
you come upon them, and expel them from where they
expelled you; persecution is more grievous than
slaying. But flght them not by the Holy Mosque
until they should fight you there; then, if they
tight you, slay them-such is the recompenses of
unbelievers-but 1f they glive over, surely God is
All-forgiving, All-compassionate. Fight them till
there is no persecution and the religlon is God's;
then |f they give over, there shall be no enmity
save for evildoers. The holy month for the holy
month; holy things demand retalliation. Who so
commits aggression agalnst you, do you commit
aggression against him llke as he has committed
against you; and fear you God, and know that

God Is with the godfearing. 27

Like the Hebrews of anclent Israel, Muslims are commanded
by God to "slay ldolaters wherever you find them" secure in
the knowledge that Allah fights with his people:

Then, when the sacred months are drawn away, slay

the idolaters wherever you find them, and take them,

and confine them, and lie in wait for them at every

place of ambush. But it they repent, and perform b =
the prayer, and pay the alms, then let them go thelr :
way. Flght them, and God will chastise them at your

hands and degrade them, and He will help you agalnst

them. 28
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Although the jihad is obllgatory on all able-bodied Muslims, .
the Koran does allow for exemptions in Chapter 48:

There is no fault in the blind, and there 1is no
fault in the lame, and there is no fault in the
sick. And whosoever obeys God and His Messenger, He
will admit him into gardens underneath which rivers
flow; but whosoever turns his back, him He will
chastise with a painful chastisement. God was well
pleased with the bellevers when they were swearing
fealty to thee under the tree, and He knew what was -
in thelr hearts, so He sent down the Shechlna upon
them, and rewarded them with a nigh victory and many
spoils to take; and God ils ever All-mighty, All-
wise. 29

Important rules for Muslims conducting war include:
(a) Protection of innocent civillans, especially women and
children.
(b) War termination as soon as possible.

(c) Camp hygliene ‘

(d) Protection of the environment

(e) Combatants using force only against other combatants?0
The requlrement to protect the environment, like the one

found in Numbers 20: 19-20, means, accotding to Islamic

leadership, that "no true Muslim" can use nuclear, blologlical

or chemical weapons because of the ecologlcal damage such arms

31
would do.

Contemporary Islam and War
Research has shown that the Islamlic concept of Jihad |is
moce spiritval than milltary. Millitary Jihads may be
conducted against polytheists, monothelsts, bandits, rebels,
or apostates. Fundamental and militant groups within Islam

emphasize the military jihad more than the spiritual jihad. ‘
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Although the Ayatollah Khomeinl sald that "the lesser jJihad is
the struggle against the visible enemy in the battlefield, and

the greater or supreme jihad is the ceaseless way man ls
32
called upon to wage against his lower self," {t 1s the

"lesser jihad" to which Musl!ms 1ike him are committing thetir
religious, psychological, economic and human resources,

Islam 1s not unique in scriptures and traditions that
justify Intolerance, conquest and the use of force to spread a
certaln point of view. Nor is Islam alone in teachtng that
tts mandate from God ls not complete until its religlion
reaches every corner of the earth. The fear and threat are in
a dualistlic world view that incites violence before
reconciliation. This is embodicd in the more extremist views

of Islam that are i{dentified as "ideologles of revolutionary
33
violence." A statement by Khomieni s case in point:

By God, whoever does not cry out in protest ls
a sinnexr! By God, whoever does not express his
outrage commits a major sinl Leaders of Islam, come
to the aid of Islam! Ulama of Najaf, come to the
atd of Islam! Ulama of Qum, come to the ald of
Islam! Islam is destroyed! Muslim peoplesi
Leaders of the Muslim peoplesi{ Presidents and kings
of the Muslim peoples! Come to our aid! Are we to
be trampled underfoot by the boots of Amerlica simply
because we are a weak nation and have no dollars?
Anmerica i{s worse than Britain; Britain ls worse than
Anmerica. The Soviet Union ls worse than both of
them. They are all worse and more unclean than each
other! But today it is America that we are
concerned with. Let the American President know
that iu the eyes of the Iranian people, he 1is the
most repulsive member of the human race today
because of the injustice he has imposed on our
Muslim nation. Today the Qur'an has become his
enemy, the Iranian nation has become his enemy. Let
the Amer.can government know that lts name has been
ruined and dlsgraced in Iran. 234




In contrast to Islamic fundamentalism in the Middle East,
Islam In the United States has moved from a sectarian movement
within the African-American community to a "mainstream
religion” within the society?s Islamic leaders like Wallace D.
Muhammed expect Islam to reach the status of the number two
rellglon in the Unlted States within several yeaxs?s To
American Muslims Jihad is "striving with God-given facilities"
to Improve self community, nation and world?7 They are
encouraged to particlpate tully in all aspects of American
life, lncluding military service?e "It is the responsibillity
of the American Muslim," sald Imam Amin of the San Diego
MasJjid (Mosque), "to protect and defend the United States and
its Con.‘st:it;ut:lon.?'9 The San Dlego Imam provides Islamic
services on base for milltary personnel stationed at the Naval
Training Center, Marine Corps Recruit training Depot, the
Naval Station and Marine Corps Base, Camp Pendleton?o

In 1989 and 1990 Imam Amin conducted training seminars
ftor US Navy chaplains on Islam in the San Dieqo area. The
issues covered included:

(a) Faclilitation of worship for Muslime ashore and at sea.
(b) The dletary requirements of Islam.

(c) Military duty and the flexibility of religlous
requirements like salat.

(d) The five piilars of Islam.

(e) Fundamental bellefs of Islam.

(f£) The differences between the Sunni orthodoxy of the

American
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Muslim community and the "un-Islamic" religlous nationalism of
Minister Louls Farrahkan's movementf1

In summary, the use of force is considered an obligatory
part of Muslim religlon, especially when employed in response
to oppression. Significantly, military jihad is acceptable
only 1f no other recourse to resistance exlists.
Unfortunately, Islamic fundamentalists and militants often
view military jthad as cne only legitimate means of reslsting
the rule or influence of non-Muslims.

Not only is Islam growing as a force Iln internatlional
politics, but within the religlous, military, political and
cultural aspects of life In the United States as well. Most
American Muslims are "orthodox" and see no confllict between
military service and the tenets of Islam. Islamic worship lis

regularly facilitated within the armed services for those

military personnel who practice the Muslim falth.
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CHAPTER IX
CONCLUSION
The religlous traditions studied have well developed

viewa on the use of force., The concerns are related
philosophically to the 1deas found ln the Law ¢+ Armed
Confllct. Conclusions reached from the research include:
(a) all zelilglops studied have views on war and military
gthlics: Each falth studled had ideas on when, why and how war
should be conducted. Some of tha concepts dated back to the
earlicst origins of the reiiglons and their scriptures.
(b) All xellgions studied, with minor variations, generally
vicw the use gf force in tha mannar: I[deas like peace,
reconclliattion, the sanctity of 1ife and justice challenge
religlcns to critique viclence on the scale of war.
Theclogical issues and human concerns are the criterlia.
(c) all rellglons studied see the use of military power as
a necessary, though ragrettable, parxt 2f a less than perfect
warld: Though preventive diplomacy, negotiatlion, deterrence,
nonviolent sol al change and disarmament are preferred to war,
religions realize military force ls needed as a "pollice
cfflcer® in an {mperfect "City of Man."
(d) ALl xeliglona studied genexally view war as Lhe last
reaort of a uation aftex all othex avepues axe exhausted:

Because nf the severity of war, all religlons view \t as an
option to be exercised after diplomatic ard political

initiatives have falled.
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(e) Al)l religiops studied view saalf-defenne and humanitarian

intezveption as the only legitimate just causes for the use of
force: ©Self-defense, including pre-emptive self-defensive

strikes In some cases, and interventlon to rescue people from
oppression or danger are the only just causes considered valld
for use of military power. Wars of agqression are sinful in
all contemporary rellglions.

(£) A&ll rzellgions studled reallze a aeed Lo malntaln a
kalance between the xeal and tne ideal: The highest
principles of the falith are always balanced ani considered in
light of the reality of human msoclety. In an ideal world war
wo'ilr not exist, but in an imperfect world natlions need
miilitary daterrence and armed forces.

(¢, Pacifist and wmilitant extxemes exist in all the xellglons
caalded: A matorlty "maiastream" balances each rellglon on a
ciatinuum beiweea miiltent advocacy of "holy war," war for
na::onal glory cr war for polltical purpose on one extreme and
absointe paciflsm snd nonviolence on the other extreme.

(n) AM religions studled communicacsd a lingneas to
endorse miiatary che--lalins: Having chaplains present in the
armed fovias to facliitate rellgious expressioen for thelr
pract.tione~s on active duty was considered an imperative by
all leadersiip interviewed.

(1) ALl xwiiglons studlied acknowledge thedlx lnsfitutlopal
structures have been the Lools c¢f political authorities: The
seductlion and prostitution of religion for purposes such as

aggressive war, crusades, enforcement »r state rule and
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political control of the population is considered a great sin.
Vigilance to prevent "repeat offenses" {s considered ezsentlal
by all religlons,

The number of Americans practicing religlons from Asian,
pre-Christian and non-Judeo-Christlan tradlitions will continue
to Increase. One reason is the conslistent increase of Aslan
lmmigrants in the Unlted States. These immigrants, and their
descendants, continue to practice historical religions like
Islam, Buddhism and Hindusim. Non-immigrant Americans are
converting to these religlons from Judalsm, Christianity and
no previous preference. This trend will continue because of
the 1deas Americans find attructive {n the "new" religions.
These ideas include:

(a) The unity of humanity and ngature: Human beings are
called to live In an organic relationshlip with nature rather
than seek domination over nature.

(b) The uplversality of religion: Movement beyond tribal,
racial or naticnal 1ldentity to "global <citizenship" throvgh
spirituality.

(c) Mind, body and apirit unity and female-male inteqratjion:
Rejection of dualism separating "soma" and “"psyche" to instead
live as a whole, balanced and integrated person.

(4) Multiple paths tg the truth: Bellef that no ¢ne religlion
has a monopoly on spiritual truth and that the road
appropriate for one leads to enllghtenment.

(e) Ereedom from matexiallsm: changlng focus to finding

"security" {n splrituality instead of material possessions.
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(£) pDlrect rxather than secondary ancounteyr with diwvinity:

Moving beyond verballism, dogmatism, nationalism, religiousity

and hierarchy to experience the ecstasy of the divine through
chanting, meditation, prayer and other spiritual disciplines.
(g) Liberatjion from sjn: Abandoning the ldeas of Orlginal
Sin, guilt, judgement and sin as anachronisms based on
outdated Greek dualism, Augustinlan morality, tribal
paternallism and medieval feudalism-based political theology.
Although the theologles of Eastern religions transferred
well to the United Staces, the socliology and mythology of the
East have not. The democratic 1deals of American
egalitarianism influencead Asian religlions movements in the
United States. Desplte the hlerarchial structures in China,

India and Japan, the "new" religlons from the East developed a

character and soclal culture more American than Aslan. Not
only has East influenced West, but West has influenced East.
All religions studled are presently engaged in activity
with political or social implications or are considering such
soclal action ministry in the future. Thelr !ntellectual
influence, prophetic witness and moral approaches to the ethlc
0of force will lncrsasingly 1lmpact the unlformed sesrvices both
from within, through enlisted and officer personnel belonging
to the falths, and from without, through thelr presence in the

American political process.
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CHAPTER X
RECOMMENDATIONS
Based on the research, the increasing religlous pluralism
of the United States and the armed forces and the growing role
of rellgion in the international environment the author makes
the following recommendations for implementation by the U §
Navy and other relevant departments of the Department of
Defense:
(a) Qfficer education: 1Increase military education on all
levels, especlially the mid-career level and the PCO/PXO
pipeline, on the constitutional, legal, gender, ethnic and
ethical Impllcatlions of religlon for the commander.
(b} command-level semipars: Institute commard-level
training, similar to the ethlcs, sexual harassment preventlon
and race relationship worsshops, on religlouvs freedom,
religious pluralism and the rights of individuals to worshlp
the religlon of their cholce.
(¢) <Chaplain corpsa: Provide for representa.ion of the "new
religions®” in the Chaplain Corxrps of the aruc4 forces.
(d) <cCommon Amexican heritage: Wwhile recognizing the
pluralism and diversity of the nation's citizens, highlight
the common values, common heritage and common interests of
Americans in programs designed to bulld esprit de corps and
patriotism. Celebrations like escumenical prayer breakfasts,
service birthdays, Dr. Martin Luther King, Jr. commemoration
services and POW/MIA recognlition days are examples of such

department and command level programs that already exist.
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APPENDIX I
INTERVIEW WITH RR., NORMAN CHAMBERS

Dr. Norman Chambers is a cllinical psychologlist, Professor
of African-American studies at san Diego State University and
Director of the Multl-Cultural Counselling Center and the Carl
Rogers Institute for Psychotherapy, Training and Supervision,
both ln san Diego, Callfornia. 1In the 19503 he served as a
Medical Corpsman in the United States Navy. The intexrview
took place in his home on 19 April 1990,
Leslle: what role does religion play in the psychology of
people in war?
Chambers: Religion, of course, plays a role in the culture of
individuals and naticns. Many of the people I counsel are
religiots or spiritual in one way or another. It is
particularly interesting to observe the interaction of
religions and cultures in California. This is the first
multi-cultural and multi-ethic state in the USA. Soon white
people will be a minority in California. How one relates to
the spiritual and the divine determines how one relates to
other human beings. Unfortunately, in confllcts involving
religion the intensity of warfare is increased, as well as the
"us* versus "them" quality of the war.
Leslie: In what way?
Chambers: Many relligions are dualistic, casting the world 1n
terms of black and white with no allowance for grays. Those
who are fighting for the nation, with the blessing of the

relligion, are part of the elect of God. The enemy are not
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only outside the national groups, they are outside of the
chosen people of God. Religicn has an influence on the psyche
of the warrior. Normally it is not acceptable to kill another
human belng. Religlion brings legitimacy to conducting
violence on behalf of the state or elect group. The killing
of people on a large scale is not only legitimate in war, but
requlired. Thus, an attitude develops that morals and ethics
are only for the in-group. The morality of the in-group's
religlon does not extend to the enemy in the out-group.
Leslle: Thus the enemy is dehumanized intn "gooks," "Commies"
or "imperialists?"

Chambers: Definitely. The enemy is defined as less than
human, sub-human, in some kind of way. Then killing is not
only acceptable and Jjustifiable, but laudable. Throughout
history religlions have told warrlors that the more eneny
soldiers they kill the greater thelr reward in the afterlife.
Also, they are told, i{f they die in battle the rewards in the
next world will be great indeed. Religion helps ons order
thelr world. In war, religlon reinforcing the state ideology,
makes one believe they are fighting not only for the glory of
the nation, but the very cosmic order {tself. What better way
to live, fight c¢x die? The religion will determine the psyche
of the nation and the individual. People and groups draw
great inner strength from their religious bellefs. That
spiritual enerqgy can be directed towards poslitive and
constructive efforts like achieving goals in life or working

for peace in the world. The work of people like Mother




-
-

Teresa, Dr. King and the palal Lama are good examples of this ‘
kind of religion, However, as we have already discussed
spiritual energy in human belngs can be directed towards
results that are negative and destructive. Holy wars, jlhads,
crusades and inquisitionsz can be engaged in agalinst people
declared less than godly or even less than human. The murdex
of women, the torture of Jews and Moors, the slavery of
Africans, the slaughter of South American Indianes and the
conversionr of peoples by the sword were all justified
throughout history on religlous grounds.

Leslie: Thank you for your time.

Chambers: You're welcome.
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APPENDIX II
INTERVIEW WITH DR. GAXE SWENSON AND MS. VANDA QSMON
Dr. Gaye Swenson is the Director of the Carl Rogers

Institute for Person-Centered Approaches to Peace named after
lts founder. Ms. Vvanda Osmon ls a researcher and consultant
on women's lssues and earth relliglons. The interview took
place 19 April 1990 at the office of the Carl Rogers Instltute
in La Jolla, California.
Leslle: what is women's spirituality?
Osmon: Women's splirituality is rooted in the earth-based
religlons and Goddess religlons that were once the basls for
the world-wide religion and culture of peoples before the
dowmination of patriarchy. The central ldeas have strains that
run through all the world's religlons in one manner or
another. This |s my perspective.
Swenson: Prehistorlic peoples also honored the mysteries of
the female. Women were seen as goddesses, as holy spirlits,
because of all the miracles of the woman's body that could not
be explained. Women bleed, yet did not die, every month.
women gave birth to children and produced food, breast milk,
for them from their bodies. That life was created ln the
woman's body and nurtured by it was celebrated as a holy,
esoteric mystery in earllest times.
Lesli2: Prehistoric and ancient cultures worshipped the
teminine principles then?

Swenson: Yes, and women had responsibilities of religious
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leadership later remerved only tor men. Women lead the
community in worship as priestesses, for example, and
cfficlated at burial rites.

Osmon: The Iroquols women, for example, in thelr culture not
only were nurturers and caretakers of the culture, but
exerclsed the power of selecting and removing from office, the
chief of the tribe. In pre-patriarchal soclieties religlious
lecdershlip and pollitical leadership were exercised by women.
In our times today women's spirituality is having a positive
impact on the political and relligious world. A deeper men's
splrituality is growing in response to women's spirituality.
That's only one example, of course. Starhawk recently spoke
here on the need to balance the male and the female aspects of
splrituality in ourselves and relationships. 8She emphasized
that not only females are the caretakers of the spiritual.
Leslie: How does Goddess spirltuality look at war?

Osmon: In earliest times, say 6,000 years back or more,
archaeological evidence shows beautiful cities without
fortifications.

Swenson: The Goddess cultures date back at least 25,000
years. Osmon: Yes, thats' true. These socleties had no
weapons of war.

swenson: The Minoan civillization on Crete was an example of a
Goddess-orlentated culture late in history.

Osmon: The evidence is that ancient societies and prehistceric
cultures lived in peace and harmony. War did not exist for a

long time in human history.
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Swenson: Around 6,000 years ago successive waves of invading
peoples from desoclate lands to the North began invading and
conquering Goddess cultures in Europe, the Middle East, Asla
and northern Africa. Their harsh environment had made these
nomads, the Aryans or Indo-Europeans, war-llke and aggressive.
These invaders destroyed or assimilated the native culture,
enslaved the women and indigenous peoples and established
religious-political soclial orders based on male domination and
WaY.

Leslle: So war originated in the Aryan invasions and thelir
patrliarchal cultures?

Osmon: Yes. War, the desire to dominate women and other
peoples and male dominatlion are all inter-related. The over-
glorification of the male side of aggressiveness is the root
of war and a deslre of one people to exploit and dominate
another.

Swenson: Unfortunately Western soclety has suppressed or
ridiculed the female principle of intultiveness and the
anclent spirituality of women. Whenever it surfaces in
Western culture it is violently oppressed. For example, its
appearance in the Middle Ages led to the massive campaigns of
murder and tarror against women...the 3so-called witch hunts.
Because the patriarchy glorified the male, men cut off
themselves from intulitlion, spirituallty and other aspects of
the feminine principle except ir the mysticism movements and
fringes.

Leslie: Are all wars merely campaigns for conquest and

domination or ls there such a thing as a just war?
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Oamon; I personally do not feel any war is justified because
ot the sancticy of human life. Every human life is sacred and
we have gotten away from reallzing how sacred every life \is,.
If we are to survive as a specles we must realize this.
However, In the real world |f some power came to dominate and
rape my family and community the activist in me would want to
protect. I would not want to plck up a gun, but I would want
to protect those I love., I guess I really don't have an
answer to the question of Just war or a just cause.

Swenson: If we can develop a political and economic system in
the world based on negotiatlion and reconclllatlion, rather than
the extremes of domination, hlerarchy and patriarchy on one
hand and appeasement and acqulescence to evil on the other war
can become unnecessary. Strong asgsertion of humane values in
a global community can prevent the conditions that give blrth
to leaders like Hitler that wars are waged agalnst. 1If I
belleve that human belngs are caretakers of other human
helngs, the Earth and all life, my attitude is a lot different
than !n an intellectual, economic and political system where
the governing values are exploltation, power, authority and
domination. The lesser values based on dominating lead to
war. The higher values based on cooperating lead to peace.
Leslle: It takes time for values to change In a culture.
Swenson: Sure., In the 1960s your patriotism was suspect {f
you were in the peace movement. Now twenty years later peace
ldeas are in the soclal and political mainstream. The same s

true of the ecology movement two decades ago. Now as the




twentieth anniversary of Earth Day approaches this weekend we
can see the consciousness of environmental issues has also
entered the mainstream. It 1s possible to make value shifts
in culture much more rapidly than in the past. The media and
the age of technology, communications and {nformation we live
in makes this possible.

Leslie: How can women's spirituality help this value shift?
Swenson: by offering alternative values to change or moderate
the contemporary emphasis on patriarchy rather than
partnership, competition rather than cooperation, hierarchy
rather than equality and domination rather than nurturing. Wwe
can learn that working together is better than going to war.
Leslie: What about the belief that people are by nature
aggressive and will seek to dominate or make war?

Swenson: What separates Carl Rogers from a psychologist like
Freud is he believed human beings were basically good and want
to nurture, create and grow. I do not belleve people are
basically evil. I believe evil people are the exception not
the norm. We can no longer build our political and economic
systems to be based on the exception of the person who waats
to do harm rather than the rule of the person who wants to do
good. I belleve the principles inherlt in feminine
spirituality and the Person-Centered Approach, empathy,
unconditional love, authenticity and the rest can grow in
value in the world and help facilitate a soclal order built
less on war and more on cooperation. It will, in my opinlon,
grow out of necessity.

Osmon: In addition to Gaye's comments there is in Goddess
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spiritnality the tradition of Athena. 8he is the warrior
goddess who was born from the head of her father Zues fully

adult and armored. Athena was the patron delty of the
enllightened democratic Greek clty-state Athens. For many
women she symbollizes the assertive aspect of womanhood.
Assertive and protective, but not aggressive and dominating.
Athena symbollzes the activist splirit for some women.

Swenson: We need nmore men and women, like Gandh{ and Dr.
King, willing to be assertive for the truth. We need both men
and women, but since patrliarchal culture values the male volice
more than the female volce we need men to speak up very much,
I see this type of leadership growing more. I would like to
see |t more in the political and spiritual arena. When more
nations solve thelr problems in a non-violent manner, like the
changes in Eastern Europe since last year, then violence
withln countries and between states will gradually decrease.
We must model another way.

Leslle: I see how you belleve violence is inter-relat.? n
the individual, family, national, global and splritual level.
Swenson: One who considers it acceptable to use violence to
control women, children and other races £inds no trouble
projecting violence into relations between nationt or the
relations between humanity and nature.

Leslie: Thank you both for your timc.

Swenson: You're welcome

Osmon: You're welcome
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APPENDIX III

Interview with Ted Kaxdesh
Tad Kardash has been an ordained Taolst priest since .986.
The interview take place at the Taolst Sanctuary of San Dliego
on 19 April 1990, in €an pDlego, Callfornia.
Leslie: How does Taolsm look at the reallty of war?
Kardesh: According to the Tao Te Ching, the baslic works of
Taolsm, war Is treated as something that is a necessity which
arises in human society. Taolsm does not take a defini%ive
moral view on war. It is an amoral philosophy. As ln nature,
there 1s no morallty, no preset system of values and
judgements in Taolsm. Leslie: As in nature?
Kardesh: Yes. One example gliven ofter is that of the river,
The river can provide fertlile crop soil tn the land and be
used as a means of transportation. Howeva2r, the river can
alsc flood and wipe out homes and destroy crops. 8o the river
does not have a moral polnt of view. (n Taclsm there is a
dasirable point of view. The desirable pcint of view is to
follow the way of nature. Nature is harmonious and in balance
with itself. Thus, in Taolsm, an ideal society would have no
war, no exploitation or no pretense. It would have a
hierarchy that was accepted by all and worked for the benefit
of all. In the Tao Te Ching, though, there are references to
war and conduct during combat.
Leslle: Could you chare a few of the references with ne?
Kardesh: In chapter 31 Jt says war ls a tilime for sadness not

rejoicing. wWhen a victory ls won 1t ls also an occasion for
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sadness, Chapter 68 talks about how a good warrior does not
get lost Ir emotion. "A skillful flghter does not feel
anger." A flghter does only what needs to be done. Fartaking

of violent exchange between peoples is sad.

Leslie:

Kardesh:

Is war considered part of the yin-yang Interaction?

Yes. Taolsm is based on the idea that all

manlfestations are made up of two types of energy or opposing

forces.

The challsnge for human beings is to learn to find

harmony and balance within the Interaction between yin and

yang. At times,

not happen.

of course, finding harmony and balance does

If you are caught in this imbalance manifested as

war you participate. Thougqh that {s what you do, you must

keep the blg plcture., Scill, one would f£ight to win because

one believed they were flghting on the right side. At the

same time, on another level, one¢ would lament this folly

called war that human beings enjage in.

Leslle:

Thus war

results from a fallure to live in balance

and harmony with the Tao?

Kardesh:

Exactly.

Wanting things. Desiring thinas. Being

attaclhh d to things. Desiring to exercise power instead of

letting things *un their nuturel course. Desiring another's

land or property.

destructive way.

and war,

Lesllie:

Desiriny to exerclse one's ego in a

These things lead to disharmony, imbalance

So in Taolsm a "Just war" is only striking back in

self-defense to restore a balance?

Kardesh:

Exactly.

I1f the invading force is great one must




respond. Our Tai-Chi master here at the Taoist &sanctuary,
Abraham Lui, was a general in the army of the Chinese
Nationalists. He fought against the Ch!lnese Communists during
the Civil war until 1949. In the earlliest stages the
Nationalists were well organized and well-equipped. The
Communists, on the other hand, were guerillas corducting a
guerilla-style war., Lul likes to explain that the Communists
won because they used Tal-Chl tactics. They were able to lure
in the Natlionallists opponents by ylelding at the appropriate
time and not being there when the opponent attacked. Sun Tzu
in The Art of War says that the most successful war is the war
won without fighting...wlthout picking up arms. However, {f
one must fight, there are certain principles deriving from
Taolsm or the Tao which helps one to win. One princliple 1s
know the enemy and know yourself. One must be aware of the
strengths and weaknesses of bot your foe and your self. Then
the strateqies and battle plans are based on that knowledge.
Leslie: what |s another principle?

Kardesh: Krowledge allows you to outguess your enemy.
Awareness of the enemy means you will know what he i{s about to
do. When the enemy attacks foreknowledge will allow you to
absorb your foe's energy and direct it back agalnst him. Wwhen
an enemy attacks glve. When the enemy has exhausted thelr
force thern you attack. 1In order to be victorious one must
know how to yleld, absorb and re-direct an enemy's force.

Leslie: This 1s a Taolst style of flghting?

Kardesh: Yes, Abraham Luil reminds us that the Chinese




Communists did and any guerllla does fight with these tactics.
A guerilla disappears into the jungle, knowing the land well
and using it to hide and u=ing the terraln to outmaneuver the
less flexlible and heavier government armed forces. Sun Tzu's
wvritings absolutely reflect a Taolst approach to war.

Leslie: Then, It is possible to be a "superior man" in the
sense 0f Chinese religion and philoscphy and 3till be a
warrior?

Kardesh: Yes, that 1s my bellef. If one follows thelr
destiny In a historlical context particlpating in war it is
still possible to possess the qualities of a superior man such
as detachment, scrvice to one's cause and being fully in the
moment. Of course, uncder other clrcumstances a superior man
may choose not to fight., A superior man who chooses to fight
may do so because the need to balance opposing forces lis
perceived.

Leslie: Can y)u give me an example?

Kardesh: I think the Second Wcrld War is a ,00d eaxample.
There is normally a general consensus that this a war that had
to be fought., Nazi Germany forces represented an imbalance
that had be to be countered. Military personnel went
willingly to £lght. The Vietnam War, however, did not share
the same consensus in America as a war that was necessary and
had to be fought. Different choices were made about both
wars.

Leslie: S0 a Taolst makes an individual decision of

consclence? There is no unlform position for Taolst?
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Kardesh: Yes, each person makes their own declision, The
declision would change as the circumstances would change. I
once saw a documentary on the life of Japan's Admiral
Yamamota. During the 1920s and 1930s he foresaw war for Japan
and did not want to flght the United States. However, once
the die was cast, he went to war with a heavy heart. Such was
his view of duty in a sense similar to one Taolst view. If
one is caught in the Imbalance of war one must usually flght.
Leslie: I remember in my own reading of the Tag Te Ching
warnings against glorification of violence in war.

Kardesh: Yes, Take part, but with a heavy heart, llke

admiral Yamamota, not glorifying in the violence. Soldlers in
the Taolst tradition sp=2ak of "playing the guest" and "belng
like water." Yielding li!ke water and nature, yielding to
change, is characteristic of the Tao. These same princliples
are applied to warfare as in the military saying "I dare not
advance an inch, but would rather withdraw a foot" in chapter
69 of the Tac I& Ching.

Leslle: I can see how Taoi;t ideas influenced Sun Tzu.

" Kardesh: cCapturing the enemy without attacking, being armed
without weapons and taking a stance in life discouraging
others form attacking you, for example, are ideas found in the
Tao Te Ching that were applied to warfare. One's energy puts
others on notice that they are not to be trifled with and
discourages attack. Taolsm teaches non-striving because life
will guide us. we must be ready with ae energy necessary to

follow 1ife's calling, which, may be for some, to serve as a
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warrior., But still, you do not glorify in doing violence, but
carry out your duty with reverent sorrow in you heart,
Lesllie: wés Taolsm the foundation of the martial arts in
china?

Kardesh: Absolutely. The code of the martial artist {s to
avoid rather than check, check rather than hurt, hurt rather
than maim, maim rather than kill. If one must kill, then so
be {t. A Taolst would not be aggressive but would act in
self-defense moving up the spectrum of violence from check to
kill as necessary. A Taolst puts all thelr energy where its
necessary. Tao includes everything even war. Nature itself
ls sometimes violent as In the flooding of the river and
animals who flght each other. Generally though war is
considered absence of harmony with the Tao and peace is
harmony with Tao.

Leslie: Goddess religion practioners believe the Tao is a
Chinese manifestation of the Great Mother or Great Goddess.
Do you agree?

Kardesh: The yiln is considered a feminine principle and the
yang is considered 1 male principle. Throughout the Tag Te
Ching the Tao is referred to as "the Mother", "the Mother of
All Things", "the female" and the "Mother of the world." I
aqree with the Goddess women about the Tao as a feminine
receptive force. 1In the past 9,000 years there has been an
emphasis on the yang principle pbecause we live in a

patriarchal culture. Because of this imbalance we need to
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. return more to the feminine receptive side and restore more of
a balance. I think we see this in the world today.
Leslie: Thank you for your time,

Kardesh: Your welcome.
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APPENDIX IV
INTERVIEW WITH DRUTAKARMA

Drutakarma is an educator, writer and edltor with the
International Society for Krishna Consciousness (ISKN),
commonly know as the Hare Krishna Movement. The interview
took place at the Hare Krishna Temple in the Pacific Beach
community of San Dlego, California on 20 April 1990.
Leslie: How does Hindulsm look at war and the use of force?
Drutakarma: Hindulsm, llke Christianity, lncludes a varlety
of spiritual paths and reilgilous expressions. Our faith
traces 1ts origins to our Scriptures like the Bhagavad-Gita.
ISKN relates to the Bhagavad-Gita. It speaks of different
soclal groups like the brahmas and kshatriyas. The brahmas
are spiritual leaders and teachers, like priest or sclentlsts
today. Normally, they are non-viclent and not partake in
tighting, like consclentious objectors today. The kshatr!iyas
on the other hand are administrators and warrliors. They were
expected to use violence for a just cause such as upholding
laws, defending natlions and protect!ng others. War, however,
must be Justiflied.
Leslle: Who would define the war as Jjust?
Drutakarma: The Scriptures basically outline what is just
war. Essentlally flghting is Justifled in self-defense and
the protectlon of rellglious principles. The military were
born and tralned to be warrlors. Combat involved certaln
rules. It only took place between opposing groups of

professional military forces.
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Leslle: 5o no "cltlzens-in-arms" in Hindulsm?

Drutakarma: No. Our concept of war does not include the
targeting of civilians 1like in a nuclear missi{le launch that
hits ci{tlies and kills millions of people. That would n~t be
accepted as just.

Leslie: What about the great wars described in the Bhagavad-
Gita?

Drutakarma: Those were between the professional .oldlers, the
kshatrlyas, who fought on battleflelds away from the civillan
populations. There were rules of conduct during war. The
military forces only fought during the day. At night they
would return to their camps, or even visit each other. They
shared a code of chivalry like the knlghts of medieval Europe
and the first military alrplane pllots of World War One. The
role of the kshatriyas In soclety was to be the warrlor class.
The other soclal gxoups include people like business persons
and laborers. In the ldeal Vedic clivilizatlon only the
kshatriyas would wage war. It i{s thelr nature. Unllke, say
the United states during the draft, when all young men were
expected to fight whether it was their nature or not.

Leslle: How Is the iSKN Temple community organized?
Drutakarma: In the Temple community we basically train
brahmas, non-violent teachers and splritual leaders. Although
brahmas can teach anything, lika the military arts, they are
not expected to engage in combat themsalves, Our founder,
when he first came to the United States, gained conscientious

objector status for our Temple members explaining that they
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were tralning to be brahmas or priests., However, we
understand the nations need police forces and militaries.
These forces, according to the Bhagavad-Gita, must be governed
by certain princliples. They are for defending lives, not only
human life, but in accordance with our rellglon, animal 1llfe
as well. The government must be just living in harmony with
splritual princliples,

Leslle: Are congregational members, living outside the
brahma-training in the Tomple, in the military?

Drutakarma: Yes, we have ISKN members, and members of other
Hindu tradlitions, in the milltary. We would llke to see Hindu
chaplains {n the militazy one day soon. Brahmas could serve
in that capaclty. Members who follow the Krishna religlon in
the Army, Alr Force, Navy and the Marine Corps are part of

our San Dlego community. Other Hindu traditions also worship
at our Temple here. We hope toc have an educatlional
institution which will one day traln the professions. For
example, kshatriyas would be educated in the political and
milltary arts. Now we only traln brahmas.

Leslie: S0 non-brahma members would not be consclentious
objectors?

Drutakarma: The Krishna religion is concerned that all
militaries operate with principles conajlstent with our faith.
Conscientious objection is an individual cholice. We have had
milltary personnel convert to our rellgion and reallze theirs
is not a kshatriya nature. Some have been dlscharged on the

basis of consclentious objectlion. However, 1f one chooses to
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remaln that 1s fine. Difficulties may develop In the
observance of religlious practices. Dlet is a concern, for
example, since we are vegetarlans, Military cervice is
essentially an individual cholce. Wwe are concerned about how
milltary force is used since we agree that nations have a
right to have militarles and exerclise self-defense. Our
concern would be with wars of aggression and policles that
encourage slaughter and Indiscriminate use of force against
civilians llke strateqgic bombing during the Second World war.
Also, we take issue with Communist and totalitarist regimes
using milltary forces to oppress and murder thelr own paople.
Communist militaries enforce athelsm on their own citizens.
Militaries should be used to defend religlous freedom and God
consclousness instead of being used for killing Jews like
Hitler did or imposling an athelstic system llke the Soviet
Union and China did.

Leslie: The moral and ethical concerns seen clear enough.
Drutakarma: A lot of these issues have not been necessarily
worked out and systematized by our movement. Since we are
international in nature that is difficult to do. As time goes
on I think we will do so. I, myself, have been a member since
1973. I Joined at the Berkeley Temple. I am a writer and
edit some of our publications.

Leslle: sSome of your members told me you come from a military
family.

Drutakarma: My father was a pilot who served in the Second

world war, Korea, and Vietnam. My brother is a reserve pilot
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in the Alr Force. 1 grew up on military bases and liked 1it.
Krishna Consclousness teaches the principle of service, such
as service to God. 1 always appreclated the principles of
service and sacrifice that the military taught and practiced.
The likellhood that one must place thelr 1life on the line

and the requirement that one must be ready to move anywhere at
a moment's notlce lnsplres sacrifice and service. This, of
course, i{s dlfferent from other professions in soclety. These
milltary values are also relevant to the spliritual life., One
must sacriflce and serve in order to be a spiritual servant.

! was drawn to Krlshna Consclousness because of these
principles and my personal interest in Eastern phllosophy. I
always wanted to be a writer also. Thus, I'm able to fulfill
both my spiritual and professional interests.

Leslie: Thank you.

Drutakarma: You'yre welcome.
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APBENDIX V
INTERYIEW WITH IMAM AQUEEL AMIN

Imam Amin is the spiritual leader of the American Muslim
congregatlon located in the Southeast community of San Diego.
The interview toock place in his office on 20 April 199C. Emam
Amin also conducts worshlip services for Islamic military
personnel at Naval Trainling Station, San Dlego and Marine
Corps Recrult Training Depot, San Dlego,.
Leslie: How dld you find Islam?
Amin: I came into what was then called the Nation of Islam In
1973. I was seekling a splritual alternative to traditional
Christlanity. 1Islam attracted me. After several invitations
I finally visited the Muslim temple. Coincidental, the
teacher taught a lesson on Adam and Eve. He answered some
concerns about Adam I had held for a while. Finally, after
several more visits, I Jjolned. By the will of Allah I have
been active since then.
Leslie: What are the bellefs of Islam about war and the use
of force?
Anmin: Using force |s appropriate any time the Muslim suffers
aggression. Aggression can be psychological as well as
physical. Muslims are to remain patient, but our falth does
not have a "turn the other cheek" philosophy. The Koran
teaches not to respond to aggression beyond the level that (ae
has suffered aggression themselves. For example, 1f someone
selzes two acres of you property, you are allowed only to

reclalm by force you own two acres. You should not then selze
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two acres of you aggressor's property. You should only ‘
restore the status quo. Also there is a concern In Islam that
war not damage the ecological balance. The Prophet Muhammed,
peace be upon him, instructed us never to destroy the
environment such as trees, crops, plant llfe and other sources
of fcud. Muslims are instructed to take great care in
preserving the flora during war. [ believe this 1s a unlique
attitude, especlally when one looks at the use of defollant
Agents, llke Agent Orange, durling wars. Such a practlce would
not be part of a war conducted according to the tenets of
Islam.

Leslie: What does Islam say about treatment of non-combatant
personnel?

Amin: Baslcally Islam says military forces should only engage '
military forces. 1In war, great care should be taken to
protect women and children. Random use of force is prohibited
in Islam. If significant civilian loss would result from
striking a enemy force, one ls expected to adjust the strategy
in 1i1ght of this. This 1ls, of course, unlike the lsraelis who
claim to be striking a speclific military target, but always
causes a clvillan loss of life, limb and property in air
ralds. 1If, as sometimes happens in war, civilians are killed
or injured, then compensation. Islamlc natlons must pay
restitution i{f this happens. The Muslim ls called to conduct

war in a clvillzed manner. One may ask how can var be

civilized? Well, Muslims are not to be extreme {n the use of

force. .
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Leslie: Can you glve me ar example?

Amin: uUnder the rule of Saladin medical ald was given to the
wounded king of enemy forces ln one battle. Islam also
instructs soldlers to maintaln hyglene on the fleld. In
history enemy iforces even adapted Muslim hygiene techniques.
Civilized behavior in wa. {s mandated by Islam.

Lesllie: What about terrorlst acts committed in the name of
Islam?

Amin: Much of the terrorism that is committed in the world |s
done out of desperation. These people are not also flqghting
«/{thin the context of war addressed by Islam. Terrorists are
made not born. Clrcumstances of extreme oppression creates
terrorists. Islam teaches us that oppression is worst then
slaughter. 0Our falth teaches to fight opnression than to 1liv=z
undex {t and be unable to fulfill you God-ordainea potential.
Leslie: So Lf one 13 a Muslim flgnting oppression it ls
alright to place aslde the normal Islamic tenets of conducting
war?

Amin: No. But, unfortunately some fighters against

" opnression are !nadequately informed about the princliples of

Islam {n relation to appropriate use of force. Too many
tactics of resistance have been adapted from the culture of
the colonialist and the culture of the area rather than the
conduct of war taught by Islam. They are emulating their
colonlallizt oppressor. These are cultural factors, not
relliglous factors.

Leslie: So Islam does not condone terrorists walking into an
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alrport and indiscrinately shooting down women and children? '

Amin: No. That s definitely not an Islamic practice. Such
behavior 15 motivated by frustration, desperation, lack of
proper leadershlp and a mlisqguided sense of martyrdom.

Leslie: Mlisgulded?

Amin: They fell that any form of dying, even doing harm to
others, In the name of Allah will result in an lnstant reward
of Paradise at death. This !s a misguided understanding of
the concept. Unfortunately, these people feel that such
tactics are necessary because of the extreme orpression they
are suffering and no aid from the so-called Muslim world.
Leslie: So-called Muslim world?

Amin: God's law for governlng nations is the Sharia. There

are no natlions that are true and pure Islamic natlons., Some

nations have Sharia principles in thelr laws, but are not pure
Islamic states. It is sald that the pure Islamic sta e only
lasted about 30 years after the death of the Prophet Muhammed.
Factionalism grew after that. Our spiritual leader and
teacher, W. D. Mihammed, s seekling to lead us through and
evolutionary process that may take generatlons back to a
soclety based on the Sharlia.

Lesllie: Are there extreme actlions of terrorism crimes under
Islam law?

Amin: Well, under I=zlamic law such things as {iatent and
motivation arxe taken into conslideratlion. For example, under
the Shaxla a thief does not always have his hand cut off. 1If

«0clal)l conditions or clrcumstances of poverty forced one to
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steal food to keep from starving then such a severe punishment
is not regquired. Unllke in Western :=oclety, sentences are not
applied acronss the board. Since the Western world does not
vespond to the oppression of Palestincans in the occupiled
territories or Africans in South Africa 1t is no surprlise
these victims resort to violence. All viclence used agalnst
oppression should not be cslled "tercorism" by the West.

These victims have no other recourse. That ls different than
a person who commits murder from a corrupt heart with evil
intent. Sv.h a murderer deserves a different sentence than .
fighter agalngt oppression.

Leslie: Can a Musilm be a consclientious objector despite the
command by Allah to fight?

Amin: Yes. The conscience of the individual is a princlple
respected to the utmost in Islam. Every human being is
sacred. Every soul is sacred. consclentious obJjection can be
welghted, considered and granted in our falth. We are taught,
however, by our spiritual leader w. D. Muhammed that as
citizens of the Unlited States we are obligsted to defend the
Constitution and our nation. <Consclentious objection must be
splritually-based not politically-based. Simply saying I'm
anti-government or anti-American so I don't want to fight {n a
war is an unacceptable position for an American Muslim. As
citizens we have an obligation to serve and defend the United
States of America.

Lesile: Are there ethical differences fcxr a Musllim engaged |n

a regular war for the state and holy war, & jlhad for the
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falth? .

Amin: The term "Jjihad" means striving, war is only one kind
of striving. The most Important jlhad Is the war within the
individual against splritual corruption. The term "holy war"
ls really lnappropriate. Since there is no separation between
politices and religion in Islam a Muslim always engages i{n a
war that 1s holy.

Leslle: How do Muslims decide if a war i{s just or unjust?
Amin: By the consensus of the people, thelr religlous
leadership or their elected or legitimate representatives of
the people. Declsions are reached by consensus in Islam. For
example, although the Israell government refuses to recognize
the Palestine Liberatlion Organization the general consensus of
the Palestinian people is that the PLO is thelr legitimate ’
representative.

Leslie: So an Islamic people or thelr representative reach a
consensus amongst themselves about whether the use of force is
Justifiable?

Amin: Yes. To flight agulnst oppression, whether military,
political or economic, is a just cause for a Muslim.

Leslie: What 1f two Muslim nations fight each other as {n the
Iran-Iraq War?

Amin: Well, Iraq i{s ruvled by the Ea‘athlst Party. It si not
really a Muslim state. As I already noted there are no pure
Islamic states {n the world, althouch Iran, despite its
Shi'ite label, comes the closest to a natinn governed by

principles of the Koran. Labels are superficlazl anyway. Many .
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so-called Muslim states merely use Islam for thelr own
political purposes. As our spiritual leader W. D. Muhammed
has said some so-called Muslim nations need chastisement.
Lesllie: It ls appropriate to use force for chastisement?
Amin: If one needs to act in self-defense against aggression
it 1s Indeed. All Islamic wars have been in defense of our
falth. 1If one seeks to keep Muslims from propagate their
fight they must fight for the right to spread their religion.
Leslie: How are American Muslims in the US millitary faring.
Amin: Very well. I am very complimentary of the Navy and the
Marine Corps for whom I conduct Islamic services. Both
services have bent over backwards to accommodate and
tacllitate every need of the religlous practice »f Muslims {n
unliform. We hope to have Muslim chaplains one Jday soon.
Leslie: Thank you.

Armin: You're welcome.
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APPENDIX VI .

INTERVIEY “(TIH IHE REYEREND MARELON-WHEELER-QIEB
The Rev, M.u: on-Wheeler Gilbb is pastor of Arcadla

congregational Church, United Church of Christ, in Arcadia,
California. She also |s the spiritual director of "Mirror
Bright Mind" a retreat movement within the UCC Southern
Callfornia Conference that takes an eclectic approach using a
variety of spiritual paths in facilitating deeper personal
spirituallty. The interview took place in her church offlce
on 21 April 1990.

Leslie: As a Christian minister and spiritual leader how do
you feel spiritual paths view war?

Wheeler-Gibb: Vioclence takes many forms. It can involve
ignoring, ridiculing, burning at the stake, excommunicating ‘
and other acts of splritual genocide and spiritual apartheld.
Unfortunately the Church as an institution in history and
culture has waged war agalnst others. What I call "psychic
justice" requlres that the Church recover some things 1t has
lost in the past, like splirituality and what it means to be
numan as it is represented in Jesus. This also requires the
Church to be a positive force for equality of ethniclity, race
and gender and other people-centered values.

Leslie: Wha' s spiri{tual apartheid and how does it lead to
war?

Wheeler-Gibb: Like racial apartheid, spiritual apartheid
promotes a sense of separateness between grouns and implles

the superiority of one "chosen" group. Just as the splrit of ‘
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democracy informs how we look at people in America it must
inform how we look at spirlituality. Religion must be lnspired
by the spirit of democracy. In a recent television program
Bill Moyers interviewed Steven Rockerfeller, of the super-rich
Rockerfeller family, who is a college professor and a
Buddhlist. Durling the interview Rockerfeller spoke about
concepts discussed in his recent book. One important idea was
how there are moral black holes in our splritual lives because
men and women have outgrown the tribal religlions we adhere to.
Whether people want to reallize {t or not today we are not just
national citizens were are global citizens, members of a
global village., Unfortunately, tribal religion conflicts with
our contemporary global reality. The values of txibal
relliglion encourage separateness centered on the concept of a
pure, elite and elect group of "saved" people. These outdated
tribal values are confronting our contemporary global reality.
We are no longer separate from each other even {f we wanted to
be. This conflict causes tremendous pressure and confusion
for people. Brldges are being built between religlons, races
and peoples, but it is a time of great tension for us. Even
as we practice these religions bullt on tribal values, we know
in our hearts we have outgrown them and we seek a spirltuallty
consistent with this time of global community. Steven
Rockerfeller was saying in this very fascinating interview
that religion is the bridge that will eventually help unite
us. The type of inclusion that 1s part of pollitical democracy

must become part of religion. Religion must stop stralning
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people who possess a global co.'sciousness with pracr-‘'ces ‘
consistent with the tribal past. Religlon must adopt both u«

conscliousness and system of practices that are global |n

nature.

Leslie: This tribal mentality in rellglon leads to violence? -
Wheeler-Gibb: Yes, tribal mentalities lead to violence of '
people against people, nation against nation, religion against -
religion. My primary concern is with rellglons relating to

each other peacefully and developing spiritual paths with a

democratic, inclusive and global basis.

Leslie: In a global community, of course, everyone is a

nelghbor.

Wheeler-Gibb: Exactly. I am called by the covenant of my own

local church to love God and love my nelghbor as myself. Who

is my nelghbor in Arcadia? My neighbor in Arcadia {s Asian
and Buddhist. Wwhat ls Arcadia congregational Church goling to
do? Are we going to be members of a little, tribal, white
ethnic church? This church will be a minority congregation In
ten more years. We must be a3 house of prayer for all nations. -
If so, we can not only sit in the church and chant Jesus to
the exclusion of our neighbors.

Leslie: Religion with a sense of global responsibility will
cease to be a catalyst for war?

Wheeler-Gibb: The deslre to be inclusive is what salvation,
conversion, regeneration and nirvana are all about. The
kingdom of God is within us and something we have to build now

on sarth. The concepts of heaven and hell can get us stuck in
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seeking our own little personal American world of bliss like a
bumper sticker ! saw that said "don't bother me I'm living
happily ever after."™ We need to outgrow tribal ideas we are
atuck in and reach for God who is calling our name. My sermon
this week is on Mary. In the scripture lesson Mary mistakes
Jesus for a gardener. You see, the Risen Lord looks like a
gardener working in plants in the earth. The only way she
finally recognizes him 1s when Jesus calls Mary by name. Then
Mary realizes it is Jesus and that the Resurrection has taken
place.

Leslie: And how do you interpret that?

Wheelexr-Gibb: Well, in the salvatlion experlience we first
nistake Jesus for someone else. We only recognlize Jesus for
the cosmic archetype he is, and then experlience salvatlion,
when we hear God call our name. When we hear our name called
we must discover the purpose that God has for us. Christ will
call us, i{f we respond, beyond himself as he said he would.
Although Christlians are uncomfortable with the idea of being
called by Christ beyond Christ he said in the Gospel of John
that greater things than he did we will do. Jesus calls us
not to be servants, but friends. There is a radical
difference between the relationship of a servant and the
relationship of a friend. Friendship means equality and
servanthood means dependency. Many of us still want to be {n
the position of victim and the state of dependency. God calls
us to _rowth and responsiblility. When God calls we must

respond in relationship. To fall to do so is committing
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spiritual suicide.

Leslie: And true religlion with a global consciousness leads
one to alternatives to war?

Wheeler-Gibb: Yes. The first act of spiritual peace is to
respond to God when called. All of us are called, but some
pretend not to hear their name on the lips of God, because
they are afraid, and turn thelr backs. Fallure to respond,
grow and include leads to acts of violence. Wwithout the depth
of spiritual strength men like Mahatma Gandhi and Dr. Martin
Luther King, Jr. could not =eek non-violent solutions for
change. It 1s spiritual strength that keeps one going.
Nelson Mandela and Father Peter, a Benedictine priest I know
imprisoned by the Chinese Communlists for over two decades with
his hands tied behind his back, are examples of that. People
like this have an incredible wealth of peace, dignity and
strength. This is real power, not violence., Goddess
religlon, feminism and other spiritual paths are seeking to
give us new ways to define power. Power comes in different
ways. Although patrliarchal religlon says power comes from
belng separate and dominate, Goddess spirituality says power
comes form being related a.d equal. The Eastern traditions,
Gandhi, Dr. King and others have taught this also.

Leslie: 8ince a desire to be separate and dominate leads to
war, a desire to be related and democratic leads to peace?
Wheeler-Gibb: Exactly. We are all brothers and sisters
related in humanity. We share common ancestry in a genetic

pool going back to our original parents ln prehistoric Africa.
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Only the sun has decided that you have more melanin in you
skin as a Black man than I have as a white woman. The
mystical tradlition within Christlanity, which has often baen
violently suppressed, taught that there 13 no separation
between human being and God or human being and human being.
Oonce this view {s successful then all the denominations will
clalm 1t, just like the Methodists, Presbyterlans and United
church folks are all arguing now over which one had the first
ordained woman minister.

Leslie: Isn't that always the case?

Wheeler-Gibb: 1It's llke the award-winning hockey player who
says he scores every game because he goes to where the puck
will be rather than going to where it 1ls. Just llke Natlive
Americans teach thelr children to shoot arrows where the
rabbit will be, rather than where it is. The arrow and the
rabblt meet in time and space and then you have dinner through
an incredible sense of timing. The Church must aim for where
things will be rather than where things are now. For once the
non-dualistic spirit of the East meets the spirit of soclal
change in liberal American Protestant Churches there will be a
marriage that will result in a new birth. Arnold Toynbee
predicted that the thing to wat~% in the Twenty-first century
will be the marriage, the interaction of Buddhism and
Christianity. A new consclousness, a natlivity unlike we've
ever seen, will be born. Patrlarchal separation and
domination, which encourages violence, war and spiritual

apartheid will become a thing of the past replaced by values
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like it says in Jerimalah 31:22. 1In this passage God speaks
of creating something so new on earth its like a woman
protecting a man. That, of course, ls the opposite of
perceived power in a patriarchal system. Men "protect" women.
But the new nativity will give birth to a redefining of power
and values and life, reftlecting the Tao, the Great Mother of
all Things will be fulflilled In a new world of splritual non-
violence and splritual democracy.

Leslie: Thank you for your time.

Wheeler-Gibb: You're welcome. I hope it helped your

research.
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APPENDIX VII
INTERVIEW WITH DR. ALAN BLOOM
Dr. Alan Bloom is the Dean of the Instltute for Buddhist
Studies in Berkerley, California. The IBS is the seminary for
the training ot clergy tor the Buddhlist churches of America,
the largest and oldest Buddhist denomination in the United
States. The interview took place in his office on 23 April

1990.

Leslle: How does Buddhism view war?

Bloom: Buddhism ls essentlally a religion of non-~violence,
Part of this is a reaction to the animal sacrifice that was
part of the Indlan religlous and cultural context that
Buddhiem grew out of. The religion teaches that all creatures
have a right to life and are connected in the karmic cycle of
life, death rebirth. One is not to injure another person or
another creacure. One is expected not to harm another living
person because of these principles of mutual connection and
interdependence. What hurts me hurts you and wnatever hurts
you, hurts me. We are all part of an inter -~related universal
system.

Leslie: I bellieve Thich Nhat Hanh, whom I have read, calls
that concept interbeing.

Bloom: All Buddhism is based on the concept of tne oneness of
all things. It speaks of not only human beings, but all
sentiment beings, all beings capable of perceiving and feeling
things. Thls concept has been accused of devalulng human

iife, but that is certalinly not its intent. The real intent



is to emphasize that all llving beings are part of the same .
vast reallty even down to the lowest life form. Buddhism does
explain that the human level ls the only one where one can
seek enlightenment. All other living beings are locked into
their karmic destiny. The human will can develop full
splritual potential and achleve enlightenment., Although some
take the reincarnation cycle literally, I take it
symbolically.

Leslie: What motivates human belings to wage war?

Bloom: Greed, hate, the desire to dominate and other
delusions of the ego motivate people's actions of violence.
Acting in such a manner harms another, harms ycu by accenting

negative aspects within you, reinforces violence in the

universal system and generates bad karma. Such a way of .
living creates a karma of violence in your life and eventually

you will come to a violent end. ULliving by the sword and dying

by the sword so to speak. Thus, Buddhism seeks to remedy

violence in the world by fostering respect, empathy, identify

and sense of connection with all sentient belngs. After all,

we are the cumulative result of our bad and good experiences .
over decades. Other human beings and other sentient beings

contrlibute in ways known and ways unknown to our process of

spiritual evolution. This idea of Inter-connectedness means

that your spiritual fulfillment i3 related to the spiritual

fulfillment of others. Thus, you wish to help others rather

than uarm others. This in turn helps you. These ldeas are

deeply rooted in Buddhism.
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Leslle: S0 Buddhism takes a dim view of the use of force in
general?

Bloom: Yes. The Buddha, in one sutra, is asked by leaders
how thelr kingdoms may survive. The counsel that Buddha gives
s moral and ethical guidance for governing in a humane and
democratlc manner . The model for community and national life
ls reconciliation. One great Buddhist king, Asoka who ruled
dround the Thlrd Century BC, after engaging in a military
victory which resulted in a great slaughter of his enemlies,
felt remorse and spent the rest of his reilgn putting up public
pillars of Buddhist moral teachings. A Buddhist ruler is
expected to foster splritual principles in socliety.

Throughout history many kings sought to promote Buddhism in
thelr realws in the Elatonic or Confucian sense of a
philnpopher-king.

Leslle: Has Buddhism been identified with wars waged by
states?

Bloem. Some Buddhist teachers taught that kings and laypeople
had a responsiblility to defend the dharma, defend the Buddhist
faith, bv force if necrssary. This stream of thought of
course, made Buddhlism ar ally of the existing political
institutions £orm Lime to time. However, the Buddhist sutras
themselves do not discuss authority using force In what we
woulu call Just war. Buddhism has had a soclal impact 1n the
Bastern socletles creating hospitals, soclal work institutions
and monastery programs to rehabllitate crimingls. Unlixe the

Augustinlan duallstic view of the City of Man versus the city
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of God, Buddhism does not define the political role of

coercion, though it is realistic about the world. In Japan,

for example, there was a ritual of releasing doves after a

battle in explation for having to kill.

Leslle: So Buddhism does recognize the need to use force
sometimes?

Bloom: Yes, it does. However, one must not glory in the use
of violence. This is the problem of developing a warrlor
class. One should only use force when necessary, but not
Joyously seek opportunities to do so. Karmic duty may mandate
a king using force, but if the king is unwise or unjust, his
karma may run out and hls rule end. The Chinese, of course,
call this the Mandate of Heaven. Although the kings and
emperors ruled In an autocratic system, this concept helped to
encourage them to rule with benevolence. I think, in general,
this expectation of divine retributlion for falllng to rule
wisely kept the average Eastern ruler form engaging in some of
the barbarism kings in Europe did.

Leslie: So Buddhism looks at the use of force on a case by
case basis?

Bloom: Generally, yes. War is not really dealt with in the
abstract. I remember once assisting a young man who converted
to Buddhism and sought release from the military on the
consclentlious objector basis. He was eventually released.
Military sexvice is essentially an individual cholce of

conscience. The sutras, llke the New Testament books, lean
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toward non-violence, but they do not clearly state that one
should not be in the military. Unlike the 0ld Testament,
which ynu know has passages advocated war against the enemles
of Yahweh, the sutras do not advocate violence for & ¢'vine
cause. There were, of course, lnstances where Chlnese
Buddhist monks organized armies for the protection of thelir
monasteries. Whenever this ald get out of hand it was not
because of Buddhist teaching, but due to ego circumventing twhe
religion. Puvddhism does indeed have a sense of soclal
consclcusness. Onc need only polnt to the work of the
Buddhist Peace Fellowship, the Dalal Lama and Thich Nhat Hanh.
Leslle: Wwhat about Buddhism in Japan?

Bloom: There is a lot of dlscussion amonag Japanese Buddhlists
now about the difference between Buddha dharma and royal or
secular dharma. Unfortunately duxing the perlod of fasclsm
before and dQuring the Second World War many Japanese Buddhists
were sweep up in the wave of nationalism and militarism.

These people merged the Buddha dharma, or teachings of
Buddhism, with the royal dharma, or teachings of the state.
They taught that Amida Buddha was manifest in the Emperor and
that Buddhists should obey the state always. Some Buddhists
in Japan dld refuse to take the loyalty oaths during this
perlod.

Leslle: What about the samurail warriors adopting Zen-Buddhism
as thelr personal religion and the martial arts?

Bloom: The martial arts are essentially defensive. One seeks

to cowpassionately neutralize the opponent with his own energy
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and momentum. By seeking unitcy with the opponent one can stop ‘
him from harming you without damaging or destroying him. Zen
was attractive to the samural not because the tradition
advocated violence, but due to the spiritual principles and
discipline it fostered, The Zen emphasi!s on losing ego and
becoming selfless encourages a sense of service and the
ablility to be in harmony with all things, including an
opponent. Thi:z is the influence ot Taolsm in Zen.
Leslie: The, 1n military sense, yonu are more concerned with

. countering the enemy's rather than destroying the enemy

J outright?

N Bloom: Yes, exactly. Unfortunately, in the West, such things
as karate are used fcr sport, competition, contest and showing

superiority rather than remaining consistent with the true

defensive splirit of the martial arts. The samural also found
Zen attractlive because of emphasis on things like awareness,
preparation for death, or whatever reality might come
including combat, and fccusing on the whole person. Of
course, the samural also utillized such objects as amulets and
talisman from other religious traditions in Japan also.
Suzuki speaks of these matters in his writings,

Leslie: 1In contemporary Buddhism, then, the only just war 1is
one of self-defense?

Bloom: 1Ideally, nations would seek to resolve their
differences before the use of force would be necessary. But,
if one must fight as a citizen in the defense of their nation,

Buddhism could flnd that acceptable. O0f course, the danger in
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‘ that ls that no nations claim to be aggressors. Every war s
wrapped in the rhetoric of self-defense. Buddhism must not
lose its prophetic element and be coopted by the seculiar
dharma or the state as has happened in the past.

Leslle: Thank you for your time.

Bloom: You're certalnly welcome.
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APPENDIX VIIX
INTERVIEW WITH REV QWYNNE SCHULTZ

The Rev, Gwynne Schultz is an ordalned minister in the
United Church of Christ and a spiritual director of the
Stillpoint Retreat Center in Santa Barbara, California where
she pastored a church until recently. The interview took
place at her home on 25 April 1990.
Leslie: What ls your perspective on the view of Christianity,
and any other spiritual path, on the use of force by nations?
Schultz: Christians are confused on the lssue of war. 1In
seminary I wrote a paper on pacifism. Jesus essentially
taught that Christlians walit and anticipate the intervention of
God. However, since the Lord did not {nterve~s as soon as the
early Church expected eschatology was reinterpreted. As
Christlanity became institutionallzed, especially after it
became the imperial religlion, you see the religion become more
identifled with state policy. This, of course, included
identification with state policy about the use of force.
Lesllie: What about the war and violence described in the
passages of Revelation?
Schultz: Well, Revelation is about the end of the world.
That's expected to be cataclysmic. Defeating evil, which s
seductive and elusive, would require a great cosmic sorting
out of things. This final battle is indeed expected to be a
cataclysm. I believe the conversion of Constantine begins the
process where, |n Christianity becoming the imperlial religlon

of the Roman Empire, the will of God and the will of the state

160




are mixed up together. The writings of Eusebuis are an
example of how Christianity and imperial ldeology are wed.
This may all be cultural, but it is not scriptural.

Leslle: The tension between what is Biblical and what 1is
cultural is a continuing struggle, isn't it?

Schultz: Exactly. Throughout hlstcry people rise up within
Christianity to call us back to what is scriptural. I think
the Quakers are one example of a movement seeking to call us
back to the teachlngs of Jesus. There s, however, a great
deal of confusion about how do we 1live the athic of Jesus in
the real world where enemies exist and military force is
necessary. We Justify all wars as Jjust causes, but there s
still confusion for Christians on the use of force. This
confusion is really clear when you have two natlions {n battle,
or two sides engaged in conflict, and both claim that God is
on thelr slide.

Leslie: Like a crusade?

Schultz: Sure, like a crusade or like the Second World wcr.
The American and German visions of God were difterent, but
both felt that they were engaged in a holy war doiny the will
of Heaven. The 0ld Testament perception that God workc
thxough nations and wars can be very confusing when contrasted
with the teachings of Jesus.

Leslie: What about Romans 13 and the passages in the Gospels
where Jesus speaks of the sword?

Schultz: I think the passages are interpreted out of context.

Jesus, Paul and the earliest Christlians taught the world was
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coming to an end. Many passages must be interpreted .
eschatogically with an understanding that the earliest Church
expected the end of time soon as was preparing for that. The
references of Jesus saying he was coming to bring a sword are
related to the cataclysmic end of history to come. This
escathon event was expected to be dramatic, violent and
radical. The changes were not In the political order, but in
relationships of reconciliation between God and humanity,
human being and human being and even enemy and enemy. Again,
I think the philosophy of the Quakers has picked up on this.
Lesllie: Are there times, from a Christian perspective, when
the use of force by nations is justifiable?

Schultz: That is the difflcult questioni I am not a
pacifist, although maybe I should be based on the teachings of .
Christ about trust, love and reconciliation. A Christlan can
be assertive, but not aggressive. On the individual level, I
would do whatever I needed to do to protect my children and
grand-children 1f they were threatened by aggression. I
sorrow when human beings can not reconclle enough to each
other to prevent the recourse to force. But, in the real
world that 1s the case. There is a continuum with aggression
on one extreme and pacifism on the other extreme. Things like
just war, seli-defense, deterrence and reconclliat. on fall on
various points along the continuum. Christianity cills us to
be in the proper place on the continuum in relation to the use
of force in a given situation. The ultimate gcal, however, in

my oplinion, is to finally reach the point in the world where .
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use of force ls no longer necessary.

Leslie: I like your analogy. A continuum {s easy to

visuallze. 8chultz: One concern I have about the future |is
fundamentalist Islam. I expect trouble with nations which
adhere to this falth, like Iran, and the Western nations 1llke
the U. 8.. These types of Muslims do not respond at all to
reconciliation, trust, love and other Judeo-Christian
philosophical principles. Fundamentalist Islam is a
militaristic phllosophy that insures entrance into heaven if
one dles in combat. One cannot get more millitaristic than
that! Although the Quakers would say a pure Christian
response would be surrender rather than use force for self-
defense, there is where we part company. It would certainly
not be good for our way of 1life, our reiigion and our culture
to allow fundamentzlist (slam to just take over. I think
Communism and the Soviet Union will look like pussycats in
relatlon to the Islamic fundamentalist threat looming on the
horizon. It is the exact opposite of the Christian ideal of
reconciliation we are discussing.

Leslie: 1Is this Christian ideal also embodied in feminist
theology?

Schultz: I think that feminist theology and the values
inherent in the theologlical idea of the Goddess seeks to
recapture the reconciliation teachings of Jesus because they
are consistent with the spiritual aspects of the feminine
principle. Jesus surrendering himself to Pllate in a long-

suffering patient manner is symbolic of this. The "male thing
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to do" would have been to go down fighting "like a man" rather
than surrender and be crucified. Men, especlally in the time
0f Jesus, were supposed to dle in battle., Christ is an
archetype fcr both the male principle and the female
principle.

Leslie: What about the archetype of Athena?

Schultz: The pantheons of gods and goddesses in the old pre-
Christlan religions cover the entlire spectrum of the human
existence, male {n the gods and female In the goddesses. 0f
course, males have female charactezistics and females have
male characteristics. Athena symbollizes the assertive aspect
of the female. Margaret Thatcher and Golda Melr are examples
of assertive women who have been able to utillize the male
principle for political success. Patricla Schroder is an
example of a woman who remains consistent with the feminine
princliple as a politician. When I graduated from semlinary all
I had were male models for how to do ministry. Now, after
thirty years I have evolved into a style of ministry, one much
more valuable I might add, that involves both the masculine
and feminine aspects of spirituality and miniatry. Once
female political leadership is successful in operating from
the masculine principle, then women will be allowed to operate
from the feminine principle. I think a different view of war
as necessary, but not something to be glorified, will grow in
acceptance.

Leslie: In summary then, the Christian view of war leans

towards nonviolence, but sees the occasional use of force as a
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necessary evil.

Schultz: Christlanity is a religion that seeks to live in the
world rather than escape from the world. It will always
involve a tension between the real and the 1ldeal. Christians,
in their living in the world, seek to bring Christianity into
the real world in which they live. God intends for us to do
that. However, the danger is that we get seduced into the
world and lose the essential message of Jesus in the process
of seductlion. Throughout history this has happened too often.
Though over-identification of Christianity with the state and
war Is a corruption of the message of Chrlist, necessity
dictates that we practice self-defense. Althcugh It sometimes
strays from the ideal, the United States {s ldeallstic about
appropriate use of force for just causes., The task of the
Church is to be prophetic and call Christians and soclety back
to the message of Jesus. I like the idea of chaplains wnho
pastor in the military. Your presence thare serves a great
spiritual purpose.

Leslie: Thank you very much.

Schultz: You're welcome.
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APPENDIX IX ‘

INTERYVIEW WITH CHAPLAIN JOHNATHAN PANITZ

Chaplain Johnathan Panitz s a lieutenant commander in
the US Navy Chaplain corps and an ordalned rabbi of the Jewlish
falth. He I|s station at the Chapel of Hope in Naval
Educational Training Command in Newport, Rhode Island. The
interview took place in his office on 10 May 1990. .
Leslie: What ls the view of Judaism on war and the use of
force?

Panitz: Judalsm has rules on protecting civillans and the
environment and regulations on war. There are different types
of war in Judaism. One is what is called the "war of
permiasion” which dates back to the period of the United
Monarch. It was waged at the urgling of the monarch for .
expansion with the permission of the religlous leadership.
This concept, of course, ended when the United Mconarchy split
into the Northern and southern kingdoms. 1In a war of
permission the only men used for military service were single
with no marital or economic commitments. It was considered
unfair for newlyweds, fathers and such to engage in a war for
expansion. There was no immediate threat.

Leslie: The army was kind of a combination of a people's
militia and a professional milltary, then?

Panitz: Exactly. The second kind is called the "war of
obligation" or obligatory war. The type of war that Israel
fought to conjuer Canaan, a "war of possession," fits here.

Another kind of obligatory war is one fought for defense
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purposes, If Israelite territory was invaded or threatened 4
use of force for self-defense was an obligation. In both the
war of permission or the war of obligation the military
commander was required to advice the enemy that peace could
still be negotlated {f the other side desired to avcid a
battle. An ollve branch of peace was extended. Advance
notice would also be begin that the clvilian population would
not be considered targets. 1n war, the Israelite army was
forbldden from practicing a "scorched earth" policy destroying
the environment. The chaplain of the Israelite forces also
had to read all the rules and regqulations of war to the troops
before they were deployed. 1In one modern times howevel, we
can really only speak of obligatory wars of defense or
preemption. In wars of defense the rules and requlations are
clear. However, in a war of pre-emption the rules and
requlations are not so clear,

Leslie: Why ls that?

Panitz: Jewish ethical concerns relating to warning the e.emy
or seeking to arrange for peace before combat creates a
problem 1f you must make a pre-emptive strike. 1In that case,
a dlifferent ethical framework is required. Judaism has two
concepts of life. One is high moral life. The other ls basic
moral life. Striving for the best for self, relationships,
the world and all humanity is the basls 9f high moral life.
Baslic moral life, on the other hand, means the fundamental
aspects of human existence like eating and breathing.

Leslle: The ideal world and the real world?
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Panitz: Somewhat, yes. Judalsm asks under what clrcumstances
would we be willing to live and taen evaluates the rul:s and
requlations of war tn that context. One Jewlsh vi.ew would say
use of thermonuclear weapons abandons God's mandate not to
follow a scorched earth policy. Another Jewlish view, the one
I accept, is that to allow an enemy to overwhelm and dominate
you destroys both high moral life and basic moral life. No
Jew, or any person loving democracy, could live under the
regimes some of our enemles would llke to impose 1f surrender
took place. Thus, in the second view, tharmonuclear weapons
serve the rnle of deterrence to prevent attack, conquest ox
annihilation by an enemy force. No uniiateral ?isarmamnent to
abandon your deterrence in thls ethical framework.

Leslle: What about the annihllation of iLhe Canaanites in the
wars of possession?

Panitz: 1In Joshua's time the warriors wer: told not to take
the booty or else punishment would result. The devastatlion
was required because tl.e people and the land was ccnsldered
idolatrous. It had to be cleansed, purged and then
consecrated for God. All trances of the idolatrous soclety
was to be obliterated. The ethic we discussed, the war of
permission and the war of obligation, was developed during the
United Monarchy. It was a different era.

Leslie: Has the dlaspora and the establishment of Isxael
changed that ethic any?

Parttz: No. Israel is a quasi-theocratic state. The

military 1s run in a secular manne:, but with rellgious
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advisors. The Israell military la qgutdis® by tne ethical
principles of Judaism ! mentioned w»ariic. . ™ha recent wars,
like the 8ix Day War, were fought in narmony with the Jewish
principles of war. Foxr exsmple, %gyptlan soldiers though
surrounded, were allowed to walk away. Although there may be
individual abuses, a= there always are In war, tne general
principles of Judalsm about the use of force are observed. A
pre-emptive strike is a response to ar. immedlate threat to
high moral 1l1fe or basic life. Leslle: what about the
[srael] policy of military retallatlion against terroxlist acts?
Panitz: That |s not based on Jewish ethic. It 1s the state
of Israel's bellef that 1f terrorism 13 not responded to |t
will continue unchecked. Although Judalsm iz not, and never
has been a pacifist religlon, It s a religion of peace. How
one lives religlously and peacefully in the real world 1is
always the challenge. There {2 no Hebrew word for "holy war,"
only the types of wars have already discussed. Judalam says
that one may give up one's 1ife to avold being forced to kill .
another human belng, to avold belng forred to commit .dolatry |
or to avoild being forced to practice sexual immorxallty. The
mandate for resisutance, by force lf necessary is part of the
Jawish ethic. Leslle: Thank you for your time.

ranitz: You're welcome.
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APPENDIX X .

4Q TzU'% RITES EOR DEFENSIVE WAR

When an enemy comes from the East, build an altar towards
the East, eight feet high, and a hall with eight sides. Let
elght men elghty years old preside nver the offerings. They
hold & blue banner with the Blue God (shen) painted upon it,
and elght men eight feet tall with elght bows shoot eight
arrows and noc more. The general of the troops, dressed In
blue, s then to sacrliflice a cock.

It would be tedious to go through all four points of the
compass in full. For the south, the number s seven, the
colour red and the sacrifice a dog; for the west, the
equivalences are nine, white, and a goat; for the north, six,
black, and a plg. The shapes of cloud-vapours are to be .
observed. There are those that stand for a commander-in-
chief, for a lesser general, for coming and going, for victory
and defeat., By understanding these, one may know whether the
{ssue will be favorable or unfavoratle,.

All the shamans (wu), medicine men and soothsayers are to
have their appointed places, where they are to preside over
the preparation of herbs. A good nouse Is to be chosen for
thelr quarter. The shamans must be near the public shrine.
The shamana and soothsayers tell the truth to the commander of
the detfenses, and he alones 18 to know the true facts, as

teported by
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the shamans, soothsayers and inspectors of cloud-vapours.
Those who go in and out spreading rumors and creating panic
among the offlclals and people must be tracked down and

ruthiessly punished.
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